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1.0INTRODUCTION

This section is to introduce the student to thaassthat led to the early beginnings
of Ecumenism. At the end of the lesson the studéiould be able to know how
Ecumenism began in the early church. The studefit b abreast with the
controversies that created divisions among belgewdrthe same faith when the
church was still young. The student should be &bl@so see the continuity of this
development into the 2century. The growth of Ecumenical assemblies cotess
regional and international boundaries. Though Ecusme started as a small
assembly, it has grown into a large body comprisaigiost all churches or
Christian traditions around the world irrespectfeheological differences.

2.0 OBJECTIVES

At the end of this unit you should be able to:

Identify the causes of Ecumenism from the earlytwaes of the church.
Enumerate the issues that brought about divisiotisa church.

Show the necessity and importance of coming togdthsolve our common
problems.

3.0 Main Content

3.1 Definition of Ecumenism and Its Genesis

The word “Ecumenism” comes from the Greek waikoumenemeaning the
“inhabited earth.” Ecumenism understood broadlyated to “the interfaith
movement striving for greater mutual respect, &ilen, and co-operation among the
world religions. Ecumenism as interfaith dialogwvieen representatives of diverse
faiths, does not necessarily intend reconcilingrtadherents into full, organic unity
with one another but simply to promote better retet. It promotes toleration,
mutual respect and cooperation, whether among {@risdenominations, or
between Christianity and other faiths.” But undeost narrowly, this word has
reference to the world-wide church of the samehfa@arril Hudson (1969:4)
defines Ecumenism as “the Christian internationganizations formed to carry
the church’s concern for political, social and emmit issues into the international
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arena.” Ecumenism could be defined as the univassgembly of various Christian
traditions or denominations. The concern of them@ous denominations is to forge
a unity of the church despite their confessionfietences.

The first Christian assembly was in 325 AD in N@aghen all churches at that time
gathered to deal with the Arian controversy. Sitian several assemblies were held
to deal with issues that threatened the peace aityl af the church. As Christianity
grew, various traditions emerged within the uniaeichurch the church as the one
body of Christ was divided between the West and Bagheological and political
groundsin 1054 AD The Western church was also split, first into twoad sides,
namely Catholicism and Protestantism1517 AD Again, Protestantism was split
into various denominations on the basis of issuedilolical interpretations and
theological conclusions. As events of wars andritrgnation grew worse, churches
saw the need to come together and seek ways oéragré between one another
irrespective of confessional differences. The diojec of this convergence of
churches around the world as one body was to infeeworld governments in
seeking mutual understanding and peaceful reldtipnbetween nations. The first
major peace Ecumenical assembly was held at Hagu®07, though the World
council of Churches held its first meeting in 194&he context of the world wars.

3.2 Initial Controversies, Divisions and Early Ecunenical Assemblies

The major issues that brought about controversheénfourth century were Trinity
and Christology. On the Trinity, it was the issuetlte Filioque as settled by the
council of Constantinople in 381. The church atteedpto interpret the personal
and divine attributes of the Father, Son and HalyiSrecognizing that there are
three persons in one God head. The real problemyever, was how to
understand the relationship between the three psrs8y their economic
manifestation, the Father sent the Son into thddatorsave the world. And the Son
promised that he would send the Holy Spirit afteriad gone: “But if | go | will
send him to you” and “he will glorify me, for he lwiake what is mine and declare
it to you” (John 16:7). yet in another place, Chsays, “I will ask the Father, and
he will give you another Helper” (John 14:16). Alse says “But the Helper, the
Holy Spirit, whom the Father will send in my nanme will teach you all things”
(John14:26).Irthe light of these passages, the early church condehtd the Holy
Spirit proceeds both from the Father and from tlom $ilioque). The Eastern
Orthodox church of Constantinople rejected thisnmtetation holding that the Holy
Spirit proceeds only from the Father. This creaedivision between the Western
and the Eastern Church.

This also had direct connection with ChristologheTchurch affirmed that Christ
God having the same substance with the FatherABus, a presbyter in the church
of Alexandria taught extreme subordination of tften $o the Father. He affirmed
absolute monotheism so that the Son cannot be eofséime substance with the
Father as an equal. Also Christ could not be withaubeginning since it would
make him another God like the Father. Therefore, $on has a beginning and
was created by the Father out of nothing. Ariusuadgthat “God has not always
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been a Father” and “Once God was alone, and noa ye&ther, but afterwards he
became a Father’(Pelikan,1975:195).The Son dicxist eternally with the Father.
The Word which is the eternal reason of the Faties in the beginning with the
Father but this is different from the Son. In essgrArius taught that the Son
was a creature. This sparked a major division betvtbose who were against Arius’
teaching and those who supported him. In 325, @l of Nicaea was summoned
with delegates who came from all the churches. Wais debated and Arianism was
condemned by majority members. The church affirneel consubstantiality of
the Son and the Father: “true God of true God, tiegaot made, of one substance
(homoousios with the Father.” After Arius, Christological civaversies continued
in respect of how to understand the relationshtprben the two natures of Christ.

Several views were developed in an attempt to wtaled the two natures of
Christ, how they relate in the one person of ChAgtollinarius denied that Christ
had a rational soul. Docetism taught that Christ waly divine but not truly human.
Eutyches taught a single nature of Christ withastiction between the divine and
the human. The most controversial of all was thetdléan view. Nestorius taught
a division of the two natures of Christ. Cyril omed Nestorius and taught a
doctrine of the hypostatic union of the two natums Christ. This was a
Christological division between the Alexandrian ahadtiochene theologians. The
Alexandrian theologians were of the Nestorian etiba which taught a Logos —
man while the Antiochene theologians taught a Logdiesh. The growing heat of
the controversy led to the council of Ephesus il 4there Nestorius’ teaching
was condemned. But the controversy did not die domiit the council of Chalcedon
was summon in 451 where Nestorius was again conelémand the church affirmed
the hypostatic union of the two natures of Christhaut division or confounding.
The early Christian councils were concerned witbohang conflicts in order to
restore broken fellowships.

But the great Schism of the church took place i®410The filioque issue had
already prepared the ground for disunity betweem Eastern Church and the
Western church. Some political issues also aroséadls blocks were claiming
superiority over each other when the Roman Empae divided into the Latin and
Greek speaking zones. “Rivalry developed in Slavegions between Latin
missionaries from the West and Byzantine missi@sarfrom the East, who
considered this territory to be Orthodox. Disputesr authority became even more
heated in the 11th century as Rome asserted msapyi over all churches. Lesser
matters related to worship and church discipline—éxample, married clergy
(Orthodox) versus celibacy (Roman Catholic)and subf a sting and tonsure—
strained ecclesial relations. The tensions becamschassm in 1054, when the
uncompromising patriarch of Constantinople, Micha€lerularius, and the
uncompromising envoys of Pope Leo IX excommunicatedch other”
(EncyclopaediaBritannic009StudentandHomeEdition.  Chicago: Encyclopaedia
Britannica, 2009).



3.3 The Growth of Ecumenism

Though Ecumenism started as a small of assembbhofches within the Roman
Empire in the first four centuries, with the glolexipansion of Christianity it became
a global phenomenon. More controversies and chsefaration continued in the
history of the church. The Western church was sptidt Roman Catholic is mand
Protestantismin1517 Reformation. The major pointishgreement and separation
was on justification. The question was: How doe® aets right with God?
Catholicism taught justification by works in addii to the accomplished work of
Christ. Catholicism insisted that salvation couéddarned by the sacramental means
by the work done by the believer as well as theegh's pronouncement of
absolution from sin and guilt. The issue of indumige was introduced as an easy
means of justification which could be done eventlier dead.

Martin Luther who championed the Reformation regdcthat interpretation and
posited from Scripture that justification is bytfaialone ¢ola fidg. For Luther as
for other Reformers such as John Zwingli, Philipl&mehthon and John Calvin,
justification is a judicial declaration of God redmg the status of the sinner
before God. Justification has a contrast in condgion. If condemnation is a
judicial declaration on account of human sin, seoak justification is a judicial
declaration on account of righteousness that hasecto us from God in Christ
Jesus (2Cor. 5:21; Rom 1:17; 1Cor. 1:30). Justificais a gracious act of God
toward the sinner who has put faith in Christ ratti@n by the sinner’s righteous
acts. No one could merit God’s mercy by meritorideeds since we all have sinned
and fall short of the glory of God (Rom. 3:23). Tir®blem that one has to avoid in
understanding this matter is to distinguish justifion from sanctification. While
sanctification is the moral transformation as omews in grace, justification is
God’s final decision regarding one’s standing befarm. Sanctification is not the
ground for justification but one of the benefitshefing united with Christ by faith.
Other issues of conflict also developed subseguebngitween Catholicism and
Protestants such as: the number of sacramentshaindcharacter, the nature of the
presence of Christ in the Eucharist, authority afi@ure versus authority of
church traditions among others.

After the Reformation, theological controversieadimg to divisions continued to
grow. John Zwingli sharply disagreed with Luthetbe nature of Christ’s presence
in the elements of the Eucharist (Holy Communionyl ahe nature of state and
church relationship. Zwingli believed that the lmte@nd wine are only memorial
symbols of the suffering and death of Christ, natually having the presence of
Christ in them. Later, Calvin also differed fromthar on the nature of Christ’s
presence in the bread and wine. While Luther taugbkt physical presence of
Christ in the elements Calvin taught that Chrig‘esence was only spiritual since
Christ’'s physical body was only contained in heav€hrist's omnipresence was
only in his capacity as God, not as man, and ab sis body could not be
present everywhere at the same time. This creatgdlfabetween those who
followed Luther as they were called Lutherans anefoRned (or sometimes
Calvinists) for those who followed Calvin and hentemporaries who held the same
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opinion.

As the Reformation spread in different places peopkely expressed their
theological views and church traditions. Differel@nominations were formed and
in many cases they were associated with natioeslisuch as the cases with
Roman Catholicism, German Lutheranism, English Asaglism, etc. The events of
local, regional and global wars and tensions inntingsion fields were all craving for
Ecumenical assemblies to address some of the thiesues. The concern of the
global church on the events around the world predsether the necessity for
Ecumenism.

Also missionaries encountered numerous problentbenfield. Some felt the need
to have an ecumenical assembly of all denominatwing had missionaries in the
field to resolve these issues of interest. In 18@8liam Carey attempted this move
to call for an international conference which met1810 in Cape Town. This
eventually led to the foundation of several ecum@niorganizations that brought
the Protestants, Roman Catholics and Orthodox hegeSeveral other fellowships
such as Evangelical Alliance, Young Men’s ChristRssociation, Young Women'’s
Christian Association, Student Christian Movememd aother denominational
fellowship were founded in the 1@entury.

The 20" century saw the explosion of ecumenical movemenscR (1985:26) says
“The early twentieth century has often been desdrias the moment of birth of
the ecumenical movement.” Though this is true, tbets of this explosive

ecumenical movement predate thd'26ntury. TodayEcumenism can be counted in
terms of various confessional assemblies convergiram time to time to

deliberate and take decisions and actions towarddal challenges. This
development has been very helpful to all natiorterimationally, regionally and

locally. Churches in America, Africa, Europe, Asaad the Arab world unite in

Ecumenism for a common goal which is to glorify Gatrengthen missions and
reach out in dialoguevith people of other faiths. The history of the causés

controversies and divisions and all the ecumeratedmpts at narrower to wider
levels can be traced from thé“@ntury down to the Ztentury. This shows

tireless commitment of the universal church to isssf as one though with diverse
expressions and practices. The vision of Ecumestsasses the following:

1. “focus not only on overcoming barriers to eccles@mmunion but on realizing
genuine community among all humans under God;

2.Show greater awareness of how racism, sexism #rat orms of injustice and
discrimination divide both church and world;

3. Pay as much attention to cultural as to confessidifferences;

4. Show greater willingness to claim diversity asstdntive of Christian
community; and

5. Speak not only of communion service to those irdndut of the shared
struggle for social transformation in responsen®dospel. (Kinnamon: 199, 9).



3.4 Formation of the World Council of Churches (WCQ

The Life and Work movement and Faith and Order Moset were formed after
World War 1 to deal with the practical issues ofirh and beliefs and how to bring
all churches to reunion. These two organizatioastesi working towards having a
single organization. But the actual formation oé tWorld Council of Churches
came by the initiative of the Church of Constanpieowhen it met in 1919 and
considered the necessity of forming the “leaguectuiirches” for the purpose of
“fellowship and cooperation between churches”(W.ksér'tHooft:1982,1).The

Patriarch of Constantinople made this call for eenival assembly “unto all the
Churches of Christ everywhere.” The synod of Cantgtaple accepted this proposal
and appointed a committee that would work out pratsteps towards actualizing
this vision. Following several conferences werelladl Lausanne (1927), Stockholm
(1929), Oxford and Edinburgh (1937) to strengthéis tdevelopment of the

fellowship of churches. The World Council’s congtibn was drafted in 1938 at
Utrecht. The first meeting of the World Council &hurches took place in
Amsterdam in 1948 under the banner: “Man’s Disoa®t God’s Design.” Various

sub-groups of the ecumenical assembly made preéggrgan a number of issues of
the Christian Gospel around the world. There wezleghtes from 147 churches
from 44 countries around the world.

On its membership: “The WCC's members include nirsttestant and Eastern
Orthodox bodies but not the Roman Catholic chufidie Southern Baptists of the
United States are among Protestant non-memberscdrtieolling body of the WCC
is the assembly, which meets at intervals of apprately six years at various
locations throughout the world. The assembly apgoa large central committee
that in turn chooses from its membership an exeeutommittee of 26 members,
which, along with specialized committees and 6 wesjgents, carries on the work
between assemblies. The headquarters of the coumddeneva, has a large staff
under aGeneral Secretary” Encyclopedia Britannica The vision of the World
Council of Churches was spelt out in three distimetys. First, it was a vision
which demanded that “churches accept full respditgilfor the fulfilment of the
ecumenical task.” Second, the mandate of the chima® a dual view: to
“encourage churches to cooperate in service to etwr and to the world” and
“to attempt to give expression to their unity.” fidhi that unity is “based on the
action of the Lord Jesus Christ who gathers hipleetogether” (Hooft, 87-89).
The name “World Council of Churches” was proposgdSamuel McCrea Cavert
of the Federal council in the United States. Therld/@ouncil of Churches is not
a church and neither does it order churches intwaice actions but it is an
organization that “works for the unity and renewdélthe Christian denominations
and offers them a forum in which they may work tbge in the spirit of tolerance
and mutual understandingcyclopedia Britannica 2009 Student and Home
Edition. Chicago: Encyclopaedia Britannica, 2009)eWorld Council of Churches
has its own distinct structure by which its missisnpursued. “The work of the
WCC is divided into three main divisions: churchat®ns, ecumenical study and
promotion, and inter church aid and service toge&s. Under these divisions are a
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number of groups and commissions, such as faithoater, the commission on the
life and work of the laity in the church and on tteoperation of men and women in
church and society”Hnhcyclopedia Britannica2009 Student and Home Edition.
Chicago: Encyclopedia Britannica, 2009).

4.0CONCLUSION

Ecumenism began as a mustard seed with the thesti@hrworld when all churches
were gathered to resolve disputes. Todhis movement has grown tremendously
universal with various denominations coming togetbeseek understanding among
themselves for kingdom proclamation. At first itsadifficult for some churches like
Roman Catholicism and Eastern Orthodoxy to joincésr with others. Now
Ecumenism is a world-wide fellowship of all churshe

5.0SUMMARY

You have been led through the historical develognoérEcumenism from the™
century to the 271 century. We have tried to show you the issues lggtto the
divisions in the one universal church and the sdvattempts that were made to
maintain the unity of the diverse church. Ecumenismow a global family of God
that seeks fellowship of all members and has alesifgdglowship known as World
Council of Churches apart from distinct fellowships

6.0 TUTOR — MARKED ASSIGNMENT

1. Discuss what you understand by the term “Ecusmerii

2. Explain some of the issues that led to the beggs of Ecumenism.
3. How was the World Council of Churches formed?

4. Explain the vision of Ecumenism
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1.0INTRODUCTION

In the previous unit, you have examined the meaaimgthe historical development of
ecumenism. In this unit, you will examine the otlhspects of ecumenism, especially,
the theological aspect. Ecumenism has its theadgioundations. Thus, we shall
explore those grounds so that we can better amesthie struggle of the church in
this direction. The church without unity is nottfdul to Christ, its foundergiven the
specific instructions that Christ gave to it toibeunity. The church though diverse in
expression of faith and practice must also dististyuts form of unity. But such unity
must have its basis in God who has purchased theclchby his own bloodActs
20:28). It is a unity that does not necessarilycearis diversity.

2.0 OBJECTIVES

At the end of this sub-unit the student should e ¢o:

State clearly the theological foundations for chunaity as expressed in the ecumenical
movement.

Explain church unity as the very expression ofliteeof the Triune God.

Explain church unity as the very expression of §tgiteaching and apostolic practic

10



3.0 MAIN CONTENT

3.1 Ecumenical unity as a reflection of the unity oGod

God expresses himself as a Trinity. That means lomé God but three persons within
the one Godhead. This is called God the FatherStreand the Holy Spirit. Though
there are three distinct persons, yet they arghmee Gods. This does not mean there
are three separate rational individuals but “ongyspnal self-distinctions within the
Divine essence, which is not only generically, kalso numerically one”(Berkhof,
1996: 87).These three persons have distinct anamnwnicable attributes and they
also have personal relations. The Father is thbefFand not the Son nor the Holy
Spirit. Each person is distinguished by his properhe Father is not begotten; the Son
is begotten while the Holy Spirit proceeds. All $bethree are affirmed to be divine,
according to the Scriptures. The church has attednpi explain this unity, though it
still remains a mystery. This unity in the Triniipes not destroy the diversity and their
diversity does not destroy their unity either. Ghras the Son is distinct from the
Father, yet by virtue of their unity he said “I atet Father are one” (John 10:30; cf.
17:11, 22; 5:19; 14:9). The church has affirmeds tHoctrine by study of various
passages in Scripture. The deity of the Son andHtilg Spirit has been established by
Scriptural exegesis. That the Scripture does rfet te them as three Gods but one God
underscores the unity and mutual co- existenceénlterence and co-equality that are in
the life of God. The Son is of the same substanitie the Father. The person Son is
eternally generated by the Father and the HolyitSmoceeds both from the Father and
the Son. The Greeks described these as three hgpssivho have ormusiawhile the
Latin calls them threpersona The apostolic creed affirms the doctrine of thenity.
The unity of the three persons derives from thearing in the on®usiaand which is
externally demonstrated in their work of unity reation and redemption.

The church is a composition of God’s image beateverything that the church does
ought to be in accordance with the life of its toeaand redeemer. Therefore, the
church though with diverse parts, should also esgitself as one. The many parts of
the church do not give a description as churchekdrsense of that unity. In regards to
that unity the church is one as the body of Chnst, bodies of Christ. However, we
acknowledge that there are different congregatilmes| churches and traditions but the
church is one. This is unity in diversity.

The three persons that are in one Godhead comnmorgthemselves in such a way
that God’s purpose and action are one. Whether dhe person acting, all the persons
in God are involved. The act of creation, redempaod consummation are distributed
economically to the three distinct persons, yey tak are involved at the same time
with one another. This unity cannot be compromised neither is the diversity

erased. We can see that diversity of the persa®litf one God does not necessarily
cause divisions within God. The distinctions areassary as they reveal the Triune
God and their respective properties and econonmctions. It is in this respect that the
church is expected to emulate this divine unitytaerves its God. The church cannot
operate on its own terms apart from what is revkate it by God. The unity and

diversity of God is the architectonic principle tbie church as it exists in the world and

calling the world to repentance as one people uGaet.
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3.2 Christ’s teaching on church unity

Christ calls attention to how he wants his chureché. His church must be established
upon the life and character of the Triune God, &atlson and Holy Spirit. In his
priestly prayer, Christ explicitly lays down thisiniple on the life of the Trinity: “that
they may be one even as we are one” (John 17:21TB2 unity of the church is also
anchored on its headship as it has one shepherditifere shall be one flock, one
shepherd” (John 10:16). This definition of churetity by Christ is explicit. This is a
metaphor that takes the picture of sheep and aheh@gpn order to give us a picture
of how Christ sees the church. Though this flock heany individuals and groups and
cultural variationit is defined as one by virtue of its one purpase goal or destiny
which is symbolized by its one shepherd. The oreonéshe church is defined by the
one head. This unity begins from above, that isnfrite life and revelation of God.
This unity is not to erase diversity but to embr#oe oneness of faith and purpose
without tension and animosity. The beauty of theediity is its unity and the beauty of
its unity is its diversity.

It is the unity that centers on the absolute trothGod as expressed in Christ.
Christ is the point of unity for the church becausdim all things hold together (Col.
1:17). The principle of unity of all things espdbjathe church begins with the
origination of all things. According to Paul's umganding of Christ’s relationship to
all creation is first’ he is “the firstborn of athings” (Col. 1:15); second, by him,
through him and for him “all things were create@o(. 1:16); third, “in him all things
hold together” (Col. 1:17); fourth, “he is the heaidthe body, the church” (Col. 1: 18)
and above all reconciles to himself “all things,etler on earth or in heaven, making
peace by the blood of his cross” (Col. 1:20). Sz, the unity of all things and the
church in particular is grounded in Christ as tlst forinciple of the unity of all
things. For by his death he was going to “gathtr mne the children of God who are
scattered abroad” and also draw all men to him(Selin11:52; 12:32).This act off as
hioning unity of mankind or the church presuppasesdivisions within mankind that
generates tensions and conflict.

The work of Christ earned a unity that would brimgaling and reconciliation against
all the issues that divide mankind, so that whike ave not necessarily identical, were
main one in our fellowship and profession of faithone Lord and Savior. Christ also
inaugurated the unity of the church in the sacrdalaxpression of the Lord’s Supper.
When he took the bread, broke it and gave to tkeigles and also gave them one
cup to all drink from it (Matt. 26: 26-29; Mark 122-25; Luke 22: 17-20) that was a
foundation laying for the unity of the church, sbiether as Jews or Greek the ethnic
differences would be relegated to the backgroundCasist would become the
dominant factor for all. It is on this account thia¢ universal church participates in
the communion of the body and blood of Christ withdenying anyone its blessings.
The universal church has realized this fact andbleas making efforts to be obedient to
the Lord in moving towards this direction of ecunoah unity. Christ also said that a
house that is divided against itself falls (Luke:1I7) which stresses the need for
unity. Christ was aware of the differences that Moemerge within the church
which is why he never wanted them to stand agaesunity of his own body.
12



3.3 Apostolic Teaching on Church Unity

In his teaching Paul condemns disunity, divisiomsl @acrimony. He condemns the
divisions in the church at Corinth (1Cor. 3:1ffhd principle of church unity in Paul’s
teaching is one Christ and one baptism which isdational to subsequent growth and
diversity of the church (1Cor. 3:10-11).This chuneshPaul’s time was characterized by
divisions over personalities and legalistic rul&uch divisions were capable of
destroying the unity, growth and strength of theurch. If the unity of a small
congregation was vital in Paul’s teaching as hedeamed its division, then the global
church unity would also be in Paul’'s mind. He reded the Corinthians that they are
“called to be saints together with all those whewery place call upon the name of our
Lord Jesus Christ” (1Cor. 1:2). Paul has the umsiaescope of the church in mind so
that the unity of the church is not only the phgsiclentity of individuals in one local
church but it incorporates individuals elsewhereowdall confess one Lord and
Savior. This is the spiritual character of the dmurPaul stressed the need for unity so
that divisions would not be given a chance to oweiw the church. Such unity is
the outworking of the mind in regards to issued tha church was to deal with: “I
appeal to you, brothers, by the name of our Lostig€hrist, that all of you agree and
that there be no divisions among you, but that lyewnited in the same mind and the
same judgment” (1Cor. 1:10). The required agreenveadt to replace the possible
divisions that would arise. This does not mean fgeopuld not have differing opinion
over issues but that such differences should noallosved to degenerate into actual
division of the church. Factors that divide the rdhuare to be set aside according to
Paul’s teaching.

Paul calls the church the body of Christ (Eph. 1232, 16; 5:23, 30; Col. 1:18, 24;

1Cor. 12:27) by taking the picture of the physitady that has various parts but
which all work in unity for the common good of thedy. He justifies the diversity of

the physical body because all the parts are notichd to each other (1Cor. 12: 14-20).
Otherwise, the functions of each part would noappreciated. Yet this diversity finds

relevance only in its unity as the various parteagvith each other in supporting one
another. This shows the interdependence of allvidm@ous members of the church
irrespective of social, economic, political, cuiband geographical placement. Having
become incarnate, Christ does not exist apart fnesrbody, and neither can parts of
his body exist apart from him and from one anothas a beautiful web of relationship

that knits one another in complement of one andtivathe edification of the whole.

Also in Ephesians 4 Paul devotes the first 16 wensdeaching the unity of the church
which is also the goal of the gospel. Our goabiattain the “unity of the faith” through
speaking the “truth in love.” This has its spiritd@undation by the work of the Holy
Spirit in the lives of believers. Paul has givensteong message to the Ephesians
which is to all churches that demands attentionayetlience. Believers are to walk in
accordance with their callbearing with one anothein love, eager tanaintain the
unity of the Spirit in the bond of peacEhere isone bodyandone Spirit just as you
were called to thene hopdhat belongs to your catine Lord one faith one baptism
one Godand Father of all, who is over all and throughaaltl in all” (Eph. 4:2-6).
Nothing could have been stronger than his worde because the oneness principle is
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overarching here. When a church disintegratess ibeécause it fails at the primary
level of “bearing with one another,” and this us$yalesults from pride, rashness,
impatience and resentment.

At the Pentecost the Holy Spirit came upon the cdmup complete the revelation of
God in Christ (Acts 1) so that the church is notyoliberated from its sin and
condemnation, but also leads it in its missionhe world. The Holy Spirit created
one fellowship of the church in love (Gal. 5:22heTapostle Peter also stressed this
fact urging believers to have “unity of mind” (1F38).The whole church is portrayed
as a building that is growing to a particular gedhich is oneness, and this accords with
the teaching of Christ that we be one (John 17:21).

Paul reminds us that Christ is the rallying poihtath humanity. He is the head of all
things and the church, and the church submits to (&Eph. 1:22-23; 5:23-27). The
church holds the bond of Christ where Jews and KSraee partakers of the kingdom
of God. We are partakers of one baptism, one Spsitone body of Christ (1Cor.
12:12-13) and Paul devotes the analogy of the hubmty to demonstrate how the
diversity in the church should also be an oppotjufor cooperation and mutual co-
existence (1Cor.12:14-26). In the church we are swangers to one another
irrespective of geographical, cultural, social aadial differences. It is by this union
with Christ that we all are like a building, a teeghat is growing to its peak (Eph.
2:18-22). Citing Karl Barth’s view of the churchityn Berkhof says “The quest for the
unity of the church must in fact be identical witte quest for Jesus Christ as the
concrete Head and Lord of the church. The blessingnity cannot be separated from
Him who blesses, in Him it has its source and tgalhrough His Word and Spirit it is
revealed to us, and only in faith can it becomeadity among us.”

3.4The Doctrine of the Church in History

The patristic period understood the church as commmuof the saintscommunion

sanctorum).The church became institutionalized with leadgr$br the purpose of right

direction. Local churches were considered to bdspaf one universal church. The
church however gave in to worldly corruption andnmalissenting voices emerged
within it. The early church fathers created theseppate which was a form of
succeeding the apostolic church government. Thieops formed the episcopate by
which the unity of the church was established. “Tihéy of the church was thus based
on the unity of the bishops” (Berkhof, 558). In ethwords the bishops were like
custodians of the body of Christ. They were in gkaof various parishes, and if they
had a disagreement their parishes followed in tineird. If one bishop taught a certain
doctrine, he definitely influenced certain peopleowfollowed after him. Therefore, if

bishops were in disagreement over doctrinal orestastical issues, it automatically
gave room for disintegration of the church. It waarefore important that bishops were
in unity, in order that the unity of the universagiurch was maintained. The unity
of the church was an overriding concern for therchuathers so that “the most
important aspect of the church for the apostolibdes is its unity” (Pelikan, 1975: 159).

The Reformers particularly Calvin sought the urofythe church in the “subjective
communion of believers” (Berkhof, 560). The Romaatt®lics thought it was the true
14



church and unity is found only in its hierarchyhile the Greek Orthodox thought it was
the true church but the Protestants moving in thection of the church fathers thought
the true church is the communion of sair@®fmunion sanctorumin this sense the
church is a unity of the mystical body of Christlwiesus Christ as its only one Head
and one Holy Spirit. Thus “this unity implies thait those who belong to the church
share in the same faith, are cemented togethemdogammon bond of love, and have
the same glorious outlook upon the future” (Ibid2p Considered in its ecumenical
sense, the church may be viewed as an organisnmdh@ei charismatic gifts for the
edification of the whole body of believers. (Grude®®00: 877) rightly argues for
seeking the unity of the visible church but alsbeesahe nature of this unity: “Yet we
must recognize that such unity does not actuallguire one worldwide church
government over all Christians. In fact, the uratybelievers is often demonstrated
quite effectively through voluntary cooperation aaftlliation among Christian groups.
Moreover, different types of ministries and diffiereemphases in ministry may result
in different organizations, all under the univereahdship of Christ as Lord of the
church.

Therefore the existence of different denominatiomsission boards, Christian

educational institutions, college ministries, amdfsrth is not necessarily a mark of
disunity of the church (though in some cases it may for there may be a great deal
of cooperation and frequent demonstrations of umaityong such diverse bodies as
these.” This is agreeable as we see all the ecwaldmodies focusing on certain aspect
of church ministry which could not have been acclishpd by a single ecumenical

body such as the World Council of Churches. AltHowme can see that issues of
confessional differences are basic to the formatibdistinct ecumenical assemblies,
they also serve to function in unique areas thatlvaot have been given attention by
one single body such as the World Council of Chesch

3.5 The Significance of Church Unity

Disunity in the world has been as a result of Rirs the work of the forces of evil that
seek to destroy the unity of human race. This les affected the church, but Christ
has conquered the evil forces and has given theckhthe grace and power to
live in unity. Churches living in isolation from enanother cannot share in the
ecumenical experience. This unity is not a theocakttoncept but is expected to have
practical value. By the redemptive work of Chri%en [women inclusive] from all
nations have been knit together into a communityvinch God dwells through his
Spirit and in which all men are united in one gré&anily’(Kee, Young, Froehlich,
1965: 237-238). The unity of the church is the tgssential characteristic of the body
of Christ. If the church is indeed the body of Ghrihen all its diverse parts must
forge together in complement of one another. Ther Belhi statement defines unity in
terms of “fully committed fellowship” of “all in ezh place” (Kinnamon and Cope,
1997:79). This spirit of oneness is the outworkaighe Holy Spirit. The gifts of the
Holy Spirit are varying in degree and in kind bhbey all work for one purpose, the
edification of the body of Christ. The urgency fdrurch unity is a wakeup call for
unity of humanity because if the church does nad ftself in unity then the entirety of
mankind will wax in broken relationships. The putrsf church unity as well as that of
15



all humanity through true justice is a divine maedd herefore the world-wide church
must exist in this fashion in fellowship and cosies of one Christ as Lord. It is on
this solid foundation that its mission to the woddn be accomplished with greater
force.

4.0CONCLUSION

Ecumenism is thoroughly grounded in the biblicalctengs of Christ, the apostles and
the early church fathers. Ecumenism is the priecipli global church unity which
demonstrates the spirit of obedience to the tegshaf Scripture. The church’s global
impact stems from its unity. The diversity of theuoch is not a contradiction of unity
but as all parts of the body have one purpose wisdio function to keep the whole
person well, so also is the relation between therdity and unity of the church.

5.0SUMMARY

Ecumenism is grounded in the life of God. The Tanan God lives in unity of
three persons as one God. Similarly, the churcliuldhiooth express itself in diversity
and unity. The foundational principle of this egrste is laid down in the teaching of
Christ and the apostles. Ecumenism does not nedgss@an one single organization
or one institutional church under one leaderstiipather means the spiritual fellowship
of different confessing members under the spiritughdship of Christ. The bond of
ecumenical church unity is the one Lord, one Sg@nt one baptism. Through this
global unity the Lord would accomplish his purpdse allowing the diversity to
develop and meet needs that probably would not baea accomplished without the
diversity. The Holy Spirit is active in Ecumenisniieh marks the stamp of God upon
the ecumenical project.

6.0 TUTOR-MARKED ASSIGNMENT

1. Explain the Trinitarian formula for Ecumenical faNship.
2. How do diversity and unity work harmoniously foetbcumenical church?
3. What is the advantage of having multiple ecumerocghnizations?
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1.0INTRODUCTION

In the last unit we have examined the theologi@alnfiation for the ecumenical
movement wherein we have seen that the very nati@od calls for unity and that
the whole essence of the life and teachings ofsJ&€3urist is also a basis for
ecumenism. In this unit, we would be examining #teicture of the ecumenical
movement. Ecumenism is a comprehensive conceptdibed not refer to only one
international movement. It takes into account wasionternational organizations or
churches that are represented all over the woliés& organizations are identified by
their traditional theology and practice. Ecumenisam be found at the international
level, regional level and local or national lev€he local levels reflect international
character because they are part of the interndtemssembly. This applies also to the
regional level which by virtue of being represenibgdmore countries is closer to them
in international body. From the national to theemfiational levels ecumenism serves as
a global net that has been knitted together famarson purpose.

2.00BJECTIVES

At the end of this unit you will be able to:

Identify ecumenical bodies.
Discuss ecumenism at the local and global levels.
Analyze the impact of ecumenical movements in qopirary Nigeria.

3.0 MAIN CONTENT

3.1 Global Ecumenism

It is noted here that Ecumenism-vision and ecunset@aching discipline have to do
with the dignity of the Church, its nature and nuas and with honesty to the gospel.
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Ecumenism is an academic, pastoral, missiologmad, ecclesial discipline which its

objective is to train people to witness Christ'sgel of reconciliation and call the body
of Christ to fulfil the mission of the Triune Goadhdhto foster the unity of the church
globally. Any survey of the purpose and methodoladyecumenism brings forth the

basic nature of the church; its ministry and thearahter of theological education.
Ecumenism is involvement in Christian ministry se #® proclaim Christ. The

importance of his ministry was a life service, dam and mediatory love. He

incarnated in order to bring people and the erdreation to God. The ministry of

reconciliation brings about a new community whias o go on evangelism constantly.
The work of the ministry of reconciliation is givém all who are born again or baptized
in Christ but particularly to the chosen ones whe e@alled and prepared for that task.
The Holy Spirit unites those in Christ togethergm out in the world to proclaim the

gospel (Crow: 1987: 16).

On the models of Union, the ecumenical tour by grece of God comes to the peak
when the vision of unity is envisaged. The conadpunity, alongside its constitutive
elements has to be shown and felt in the form #émattsire of the church. On this basis
Crow says:

In the 1920 Faith and Order’s Continuation Comraittepresentatives from 40 countries
and 17 churches met in Geneva to make plans fdiottie coming world conference on

Faith and Order. Theological issue was “the mearohghe Church and what we

mean by Unity”, or in other words “the Church arfte tNature of the Reunited

Church”. Immediately these ecumenical fathers (loonen were visible!) saw that their
new “spirit of conference” would eventually had lead to a consideration of specific
sorts of unity. They were clear in rejection anyd®lowhich countenanced coercion,
uniformity, proselytism, expectation of a “returtd a so called mother church, mild
federation or mutual toleration, or a “spiritual’hity which did not require some

visible expression. All these fall short of whatnmeeant in the New Testament by the
unity of the church, they declared (198: 22).

At the first world conference on Faith and Ordelddhat Lausanne in 1927, the
discussion dealt with difficult issues gearing tos& unity, the nature and
proclamation of the good news, the nature of therath the common confession of
faith, ministry, sacraments, and thoughtful prowgkiopic of “the Unity of Christendom
and the Relation Thereto of Existing Churches”. T¥seie discussed was cumbersome
in the sense that it has to do with the unity ad thurch under one canopy on the
matters of faith and order, and more so differemtns of doctrinal statement and the
administration of church ordinances.

The important elements of the proposed united ¢hare:

i. a common faith, a common gospel worldwide

il. Baptism as the rite of accepting people inte church

ii. Holy communion as a medium of depicting corger life of the church and its
sensitive nature of corporate worship

iv. The ministry recognized throughout theiversalchurch

v. liberty of interpretation about sacramental graod ministerial order and authority
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vi. an opportunity for the performance of the preft gift

Some Anglicans and the Orthodox, after thoroughurmments they rejected the approval
of the report for the fact that freedom of intetptmn especially to sacramental grace
ministerial orders would adulterate the ancienditran (Crow 22).

The second world congress on Faith and Order atltidg in 1938 also gave much
priority to the models of church unity. About threeodels or forms of unity were
agreed upon by the Edinburg congress: cooperapu@, scommon acceptance and
intercommunion, the third model is found in organigon which is church’s God given
unity.

It has become obviously conspicuous that modelingdumenism has an ultimate goal
which is unity in diversity pursued universally &stablish oneness of the church
throughout the globe.

The recent dialogue on specific forms or modelsimty is about the New Delhi and
Nairobi ideas in the mid-1970s, has been polenacal collegial as well. Now, it is
necessary to look at the particular models thaheghiwide recognition in different
quarters.

First and foremost, we shall consider organic orporate union which has been
accepted for long as a model of the Faith and Ondevement as well as for others.
Organic union is a dynamic model that has given domsideration to the changing
cultural condition to the experience to previousatkes, therefore has given shape of
what is known by this model of visible unity. Thesence of organic union elaborates on
both an act and state of being which is shroudedeparated church bodies come
together in faith, worship and sacramental lifenistry and mission. The basic features
which pinpoint the nature of unity as given by amgaunion are; a model that tries to
unite all wings of the church’s life and missiortanone full- fledged fellowship.
Organic union endeavours to find out forms of uniydiversity and a mark to
acquire a fellowship in which true diversity is lmomed and true unity is enjoyed. It
tries to achieve recognition of common structural arder. Organic union is a
painstaking act for the fact that churches are del®d to give their confessional or
denominational identities to the wider wholenessh& body. Moreover, the shape of
the church’s unity gotten by organic union is dagea visible sign of the unity of
mankind in a specific place (Crow 24).

Conciliar fellowship as a model of unity emanatssaa elaboration of organic unity. It
has important elements accepted by many churchesytcas necessary for
conspicuous church’s unity; the unanimous acceptant the fullness of the

universality of other churches, common proclamattonthe same apostolic faith,

unanimous sharing of baptism and the eucharisgpance of each other's members
and ministries, merged mission and service in thddy

Reconciled diversity is a model built up in the nii@70s during the revival of the
World Confessional Families or Christian World Coomons. The Faith and Order
Commission called these bodies to manifest on theitesial identity and to articulate
their knowledge of the search for unity. The thegatal framework on “reconciled
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diversity” has been the handwork of Lutheran thgwzlns in Europe and the Lutheran
World Federation, the Dar-es-Salaamcongressinl@rémiodel,justas conciliar
fellowship and organic union, absolves constituglements of total church unity which
are based on the agreement on one apostolic fakloywship in baptism and the
Eucharist, and unanimous acceptance of the cléfggse behind reconciled diversity
recognized confessional identity of the LutheraefdRmed, Roman Catholic, Anglican,
Disciples, Methodist, Baptist and so on, as theomapthentic forms and expressions
of the diversity of the body of Christ. In theirrdessions they manifest various spiritual
gifts, and are the important components of theens&l church (Crow 25).

Communion of saints is a model which is a slightiateon of “reconciled diversity”
however, it advocates strongly on the unity in €hsgearched by organic union and
conciliar fellowship. Its importance is also dedveom the theological reflections of the
Roman Catholic Church. Before the commencementaticen I, Fr Bernard Lambert
proposed that forth coming ecumenical ecclesioltmpus on the “typologies of the
form of union”, which represent various Christiaaditions through which the message
of Jesus Christ has been channeled. This modelgiesnGod’s unity Church expressed
in diversity and pluralism in a common communiorfaith and Church life. This unity
is the “plurality of types” abiding in communion du as Roman Catholic, Baptist,
Orthodox, Reformed, Anglican and so on (Crow 27).

This model is interesting because of its balancaiire. It evinces sensitivity to the
diversity of traditions and spiritualties. Howeverequally hinges on communion at the
heart of relationship. A communion of communionsuldo be successful if each
tradition passes through remarkable change andvedrend each has been an integral
part of the whole fellowship. This goes a long viawysister churches to put aside their
distinct identities into a common one.

Unity as solidarity is a new model of unity thastshown itself in the ecumenical scene
especially from the experience of theologians dndahes in Latin America. It has been
dynamically developed by the Jesuit professor eblibgy in El Salvador, Jon Sobrino.
To him, unity and universality entail “co-responbilp between local churches”,
unanimous giving and receiving, and sharing onethaants burdens. This expensive
giving and receiving go a long way to differentesys in the life of the church; liturgy,
pastoral duties, and the practice of faith (Crow 27

The apex of this model is not emphasizing the imiahip between diverse confessions,
but rather their common togetherness and suffesitig the poor. The basic division in
humanity going by this model is the alienation bestw the rich and the poor, between
the oppressed and the oppressors.

Ecumenism on the level of the World Council of Gihes is significant; the
ecumenical organization was founded in Amsterdariadsllowship of Churches which
accept Jesus Christ as God and Saviour”. The WaQ®tie church, nor does it give
orders to churches. It works for the unity aedewal of church denominations and
provides them a forurm which they may work in unity in the spirit of éshnce and
mutual understanding.
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The WCC developed out of the ecumenical movemattdfier World War |, ended up
in two organizationsThe Life and Work Movemefuicused on the practical activities of
the church meanwhilehe Faith and Order Movemertinged on the beliefs and
organization of the churches and the potential lerab found in their reunion. In
1937, the Faith and Order Conference at Edinbudgtlae Life and Work Conference at
Oxford agreed the idea to merge the two councilseémne. The WCC’s members are
mostly from the Protestant and Eastern Orthodoxattes but the Roman Catholic are
not part and parcel of ecumenism. WCC meets aintieevals of 6 years at different
places worldwide. The headquarters is in Geneva. Work of the WCC is partitioned
into three main parts: church relations, ecumengtatly and promotion, and inter
church aid and assistance to refugees. Under theate are a number of groups and
commissions on the life and work of the laity ire tbhurch and on the cooperation of
people in church and society.

It is estimated that some 351 delegates from 14ifctles convened in Amsterdam in
1948 under the theme “Man’s Disorder and God'’s @®siThe ultimate interest was for

theological agreement and the need for mission WAMKC had series of its meetings
deliberating on vital issues affecting the churéhChrist and the world in general. Its
priorities include what it takes to foster unitytarfaith dialogue is encouraged, the
relationship between the unity of mankind and tlmetyuof the church examined,

sensitive issues on racism, sexism, human rightsnblogical revolution and its impact
on the quality of life have been discussed in otdesroffer solutions (Rusch: 1985:29-
31).

The concept of Ecumenism does not mean all vari@imistian traditions are
members of one single and the same confessioreinational organization. The one
basic confession that unites all these differemod@nations or traditions is the
“Lordship of Jesus Christ.” There are some confgsgiissueshatare still a problem
and various traditions choose to align themselsndtly as one body. In some cases
there are some distinct international organizatibias belong to a larger universal body.
There are a number of ecumenical bodies some ssclhe World Council of
Churches, World Alliance of Reformed Churches, Assed Councils of churches of
the British and German Empires, Lutheran World [Fatien, World alliance for
International Friendship Through the Churches,Whesersal Christian Council on Life
and Work, the International Missionary Council, &®afed Ecumenical Council and
World Reformed Fellowship. These are members ofWwrld Council of Churches
without losing their distinct identity and neithex their distinct identity a hindrance
to their membership of the single body of the Wo@duncil of Churches. For
instance, the World Alliance of Reformed Churchiedesl its view on their ecumenical
commitment. The World Alliance of Reformed ChurchH&s only an instrument in
the service of more ultimate purposes” which isserve the Church Universal of Jesus
Christ, the Church which is His body” (Mateus: 20081).

Furthermore, “In the present ecumenical situatargracterized by a potent movement

toward ecumenical understanding and unity, theaAllie desires to collaborate closely

with the World Council of Churches and the Inteloradl Missionary Council as the

main organizational expressions of that movemetdid). These various ecumenical
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organizations have their own headquarters andialfic“The ecumenical movement
today is carried out at different levels by chuschecting through conciliar bodies
(e.g. WCC, regional ecumenical organizations, ®gianal fellowships and national
councils of churches) Christian world communionsreenical communities, mission
agencies, theological colleges and associationsnegical academies and lay training
centres as well as agencies/specialized minisingarnational ecumenical organizations
and many other ecumenical bodies. It is obvious tika ecumenical movement is far
wider than any one institution and includes all setnovho yearn for unity and all
those who dream of a common Christian voice orbtireing issues of the day.”

3.2Regional Ecumenism in Africa
The All Africa Conference of Churches (AACC)

The All Africa Conference of Churches was formed @63 with a representation of 145
churches in Africa. This fellowship reaches outhe entire African continent through
conferences, publications, workshops and seminappasting individual projects,
groups, organizations and institutions. It alsovehaoncern for the poor, sick and
refugees that have been ravaged by wars. The clukfrica contributes to the socio-
political climate in Africa. Mugambi (1997, 14) whiemphasizing the importance of
cooperation of churches in Africa also laments skmv pace of unity between the
Roman Catholics and other Protestants: “Witnessutyir service will most appealing to
African individuals and communities if various demaoations demonstrate cooperation
rather than competition, complementariness rattem tivalry. The movement towards
visible unity between the Roman Catholic Church aadious confessional families
of the Protestant and Orthodox churches seems swebs slow and cautious.”
Mugambi harps on what has been the biggest prolethe church in Africa. The
problem tends to shift from doctrinal division, tlyh this has been the foundational
issue, to “competition” and “rivalry.” This competin or rivalry to gain more
followership or territory tends to be bitter at &m Ecumenism demands a change of
this attitudinal trend to one of mutual complementsharing the gospel and getting
involved in people’s lives and struggle with thesgel answering to those needs. It is in
this direction that churches can effectively impaettheir nations in Africa positively in
helping to move the continent forward. African E@msm has held conferences in
Kampala (1963), Abidjan (1969), Lusaka (1974), Nhir(1981), Lomé (1987), and
Harare (1992).

Sub-regional or local Ecumenical Movements in Nigéa: The Christian Association
of Nigeria (CAN), Christian Council of Nigeria (CCN), Tarrayyar Ekklesiyoyin
Kristi a Nigeria (TEKAN) , etc.

There are structural levels that are organicallgnezted to the highest international
Ecumenism. These ecumenical organizations haverraigand sub-regional or national
levels by which decisions reached at the higheal lare channeled down through the

1 Continuation Committee on Ecumenism in thé 2éntury,2004.
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structural levels for action. Also decisions reatlieom below are channeled up for
global attention for action. There is a mutual certion between the international and
local levels of Ecumenism. In Nigeria, there arauamber of ecumenical bodies that
work at different places with different visions aagproaches but for one goal which
is the proclamation of the gospel, its defense emmburagement for unity of the church
in Nigeria against the enemy of the cross. We wpkcifically focus on two broad
active ecumenical bodies that transcend denommaltidecumenism which are
Christian Association of Nigerie&Christian Council of Nigeria (CCN) and Tarrayyar
Ekklesiyoyin Kristi a Nigeria.

Christian Association of Nigeria (CAN)

The Christian Council of Nigeria (CCN) came intoistgnce before the Christian
Association of Nigeria. The Christian Council ofgdria held its conference in 1970
where it called for justice and peace in NigeriaePolitical and religious bigotry in the
country was eating deep into the Nigerian systetmaopoint of causing disintegration.
Christians were subjected to prejudice in everyeaspf life. Some representatives of
the World Council of Churches attended this confeeeto show the solidarity and
connectivity between this local council and thesinational council.

The Christian Council of Nigeria in its confereramaphasized justice and reconciliation
in response to the needs of the victims of thd arar. The Christian Council of Nigeria

eventually gave birth to the Christian AssociatairNigeria that is bigger in scope and
operation.

The Christian Association of Nigeria (CAN) is r&dtto the global ecumenism. Tanko
argues that a number of ecumenical movements Wwarashing in the Southern part of
Nigeria in the early 20 century. The Christian Council of Nigeri@¢N) was started
comprising all Protestants in the south such a® ‘Baptists, the Anglicans, the
Methodists and the Presbyterians” (Tanko, 1991).1PBis body expressed its unity by
establishing a Seminary that trains its workers.

The formation of Christian Association of Nigeriaasvin 1976 which embraced all
Christian churches in Nigeria in response to thedn#®r unity among Christian in
Nigeria for common action on issues affecting thémN is made of five (5) blocs
which are Catholic Secretariat of Nigeria (CSN)ri€fan Council of Nigeria (CCN),
Tarrayyar Ekklesiyoyin Kristi a Nigeria (TEKAN)/Ewngelical Church Winning All
(ECWA), Pentecostal Fellowship of Nigeria (PFN)/{Shian Pentecostal Fellowship
of Nigeria (CPFN) and Organization of African Inated Churches (OAIC). Through
these blocs all denominations have avenue of belgntp this national umbrella
ecumenical body. Irrespective of here wide cover&jyeN is not a member of World
Council of Church (WCC).

CAN also serve to checkmate the moral and spiritéldf Nigeria and propagate the
gospel that works to harmonize the various sodeasses and ethnic groups in Nigeria. It
was put together “to address the politico- religiounbalance towards which the
Nigerian nation tilted” but its full force was fagd in the furnace of religious violence in
Nigeria in 1985 by the attempted Islamization ofg&ia into membership of the
Organization of Islamic Countries (OIC). The im@mte of CAN has been to unite
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Christians in Nigeria against religious violencattis meted out to Christians and non-
Christians.

Christian Council of Nigeria (CCN)

This is one of the foremost ecumenical formationsniNigeria, being founded in
1929.1t was founded as “fellowship of churches in Nigeworking together to promote
the glory of God". It officially adopted an ecumeal posture as a body that promotes
harmony, justice, peace, love and unity in Nigeffdae council comprises of the
following mainline protestant churches, Methodishu@&h Nigeria, The Church of
Nigeria (Anglican Communion), The Presbyterian @huof Nigeria, The Nigerian
Baptist Convention, The Salvation of Army, UnitedaBgelical Church (founded as Qua
Iboe Church of Nigeria), The African Church, Thetheran Church of Christ in Nigeria,
Ekklesiyar Yan'uwa a Nijeria, Church of Christ imgBria, Church of the Lord (Aladura),
The Eternal Sacred Order of Cherubim and Seraphintan Methodist Episcopal Zion
(AMEZ) Church.In addition the her statutory members, it is also lave have seven
associate members as follow: Christ Church Beulah)Young Men's Christian
Association (YMCA); Young Women Christian Associaton (YWCA); The Boy's
Brigade Nigeria; Student Christian Movement; Christan Education Advisory
Council and International Bible Readers Association This is the only ecumenical
body in Nigeria that is a member of World Council & Church (WCC).

Tarrayyar Ekklesiyoyin Kristi a Nigeria (TEKAN)

In the north, the churches that were planted byntiesionariesunder Sudan Interior
Ministry and Sudan Urban Ministr(§IM/SUM) came together to form an association
that is today known as the fellowship of churchedligeria “Tarayyar Ekklesial Kristi
a Nigeria” (TEKAN). The missionaries working undére S.U.M founded different
churches. The liturgies of those churches wereepst differently. Before the
missionaries left they were concerned with how imgigenous churches would be
brought together in form of a unity. Finally thelyotght that it was wise to let all
churches be as they were but a common forum féowehip should be established.
This was to allow a unity that would flourish invdrsity. This is how TEKAN came to
be formed. These churches came from different onssackgrounds such as the British
Branch, the Danish Branch, Christian Reformed Gmu8outh African Branch, E.U.B
(United Methodist) and the C.B.M. The TEKAN moverhaould not be a single
denomination due to the diversity in doctrine amcpce. For instance, “Some
TEKAN churches practice infant baptism. If they go totosvn where the only
TEKAN church there does not, members may find it diffi¢a get their children
baptized. Some TEKK churches discipline members for smoking and mak lapon
members from another member church who smoke asrntmyvof church fellowship”
(Crampton, 1979: 166).

Meanwhile the S.I.M. and S.U.M. have not convergetb one denomination but
remained distinct missions though in mutual relslop. These relations were built
further by the conference of Protestant missiosarnel910 which eventually gave birth
to Northern Missions Council. Under this developmehscussions on common
problems in mission field and dialogue with the &m@dl government on pertinent issues
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were carried out. Eventually, this council was aeeld by the Council of Evangelical
Churches of Northern Nigeria. This comprised themimer churches of TEKAN,

E.C.W.A., the United Missionary Church, the Anghc&hurch in Northern Nigeria and
the Qua Iboe Church.

This fellowship first met in 1943 and registeredhwthe government of Nigeria. Its

constitutional so defined it screed that held therches together. This fellowship waxes
stronger and its symbol of unity is the Theologicbllege of Northern Nigeria

(TCNN), a Seminary that they too established fag thaining of its church workers.

This fellowship meets every year to assess itslpnob faced in the evangelization of
northern Nigeria and other socio-economic and igalitissues affecting Christians in
the north. The existence of TEKAN has helped tosge the churches in northern
Nigeria to the religious threats against them aioav o draw the attention of the

Nigerian government to its responsibility in preseg the lives and property of

Christians.

The TEKAN has its Women’s wing. The Women Felloysie known asZumunta
Mata which embraces Christian women from all churchesafonal ecumenical center
has been in the pipeline with its headquarters lmjA There is also the Christian
Educational Advisory Council (CEAC) based in Kaduhat is directly an arm of the
World Alliance of Reformed Churche¢now World Communion of Reformed
Churches) Through these sub-regional bodies developmemtarams are carried out
such as giving of scholarship for training of chuveorkers.

4.0 CONCLUSION

Ecumenism has its structures that organically sas/@ pipeline in reaching down all
the levels that are involved. Without those streesyit would be difficult to administer
the decisions, the visions and mission of Ecumerei@ctively in the global sense.
Those structures are therefore necessary for efteglobal impact of Ecumenism.

5.0 SUMMARY

In this unit we have seen that Ecumenism has vergctural bodies. Some of
these structures are ecumenically distinct from anether with respect to their
confessions, visions, plans, evangelistic stragggetc. While there are distinct
organizations that are ecumenical in themselvey, #ftso assemble as one body. The
structural organization of the various ecumenicadlibs spread from international to
regional and sub-regional levels through which onsi and action plans are
implemented. In Nigeria, the Christian AssociatimnNigeria (CAN) and Tarrayyar
Ekklesiyoyin Kristi a Nigeria (TEKAN) exemplify theegional or local Ecumenism
with impact on a number of issues affecting therchun Nigeria.

6.0 TUTOR-MARKED ASSIGNMENT

1. Explain the structural character of Ecumenism.
2. Enumerate some of the ecumenical organizatlmatsybu know.
3. Identify and describe the impact of ecumenicatements in
Nigeria?
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1.0INTRODUCTION

In the previous unit, we have examined the AfricRegional structure of the
ecumenical movement as well as the local structiia¢ can be found on ground in
Nigeria. In this unit, the goals and objectives Efumenism are described. In this
direction, the dialogical aspect of Ecumenism hesnba great weapon of achievement.
Much has been accomplished in the areas of cooperat the work of evangelization
of the world, pursuit of social justice and actionterfaith dialogue, cooperation in
diakonia ministry, theological dialogue and felldws among churches. The dialogical
developments among churches have been a great plisloment in Ecumenism. The
importance of dialogue in Ecumenism cannot be osetphasized. For “within the last
twenty years, ecumenical dialogues or bilateralveosations have been an effective
tool for ecumenical advancentbetween certain churches. They have been ablatto p
centuries-old conflicts into a new light and thusvé enabled churches in varying
degrees to move beyond these controversies (RU€6, 91). While ecumenical
dialogue has recorded remarkable progress, its lamgely depends on churches taking
their conclusions very seriously.

2.00BJECTIVES

At the end of the study of this unit you shouldalnée to:

Identify the contributions of Ecumenism towardsieiinent of cooperation among all
churches.

State the goals that Ecumenism is pursuing in ¢lebangelism and cooperation.
State the accomplishment of ecumenical movementiukte the achievements of the
ecumenical movement.

3.0MAIN CONTENT

3.1The Goals and Objectives of Ecumenism
The goals and objectives of Ecumenism are defimeteims of charting a course of

27



unity and harmony in the universal church throughlodjue and fellowship. By
accomplishing this, the church can extend this rmtméhe world governments for the
purpose of multilateral relations. This internabnonfederation of churches intends to
communicate the Gospel through active involvementmatters affecting humanity
globally such as injustice, discrimination, povetiynger, disease and the promotion of
peace globally. Ecumenism calls for breaking thiobgrriers and reaching out to one
another. "It is a call to bear witness to unity making an optimum use of the
abilities, history, experience, commitment and igjat tradition of everyone involved.
This includes submission to one another and theclse@ understand the will of the
Lord in a spirit of repentance and reconciliatiériThese goals and objectives are
defined around current concerns: “It is a worlduofliant new technologies and a world
in which millions of people suffer from hunger adee from rampant violence. The
environment is threatened with destruction becadisisrespect for creation. People in
many regions are increasingly embracing the vieat #mother world is possible. They
are seeking a world undergirded by a deep senspiofual discernment. The growth
of civil society is transforming communities andiaas. Those who have traditionally
been marginalized and excluded are struggling tkenaamore just and peaceful world
possible.”

3.2 Building an Ecumenical Culture through Dialogueon
Theology and Practice

Evolving an ecumenical body that waxes strongemuireq a number of visionary
reconstructions one of which is developing an ecuoa culture. One of the biggest
problems for globalization of any sort is that #hés no global culture. What then is
the possibility of evolving an ecumenical culturée ecumenical movement would
look in certain areas of collaboration. This cardbae through dialogue. Such dialogue
would center on the common problems that beliewses facing world-wide. Rusch
(1985, 69) observes that “Dialogues have takenepiacthe ecumenical movement
since before 1960, but it is actually within thestlaventy-five years that they have
assumed special importance. Significant convensatioccurred earlier between
Anglicans and OIld Catholics, Anglicans and Orthqd@and Old Catholic and
Orthodox.” Such dialogue has also taken place matwinglicans and Lutherans. This
dialogue centered on church mission, doctrine ardkroespecially in areas like
“sources of authority, the church, the Word andr&aents, apostolic ministry, and
worship” (Rusch, 1985, 77). A number of meetingwvehtaken place between the
two churches.

The Lutheran World Federation has also engagedainglie with the Roman Catholic
Church in the United States. This dialogue soughtiriderstand are as of differences
pertaining especially to doctrine of the Nicene ékebaptism and Eucharist. Both
churches agreed on pursuing church unity as Cimillg the church. Then there was
also a Lutheran and Reformed dialogue. “The godhefdialogue was to explore the

2 World Council of ChurcheReport of the Special Commission on Orthodox Pasiiym inthe
World Council of Churche®dugust2002.
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theological relationships between the Lutheran #wedReformed churches to discover
to what extent differences that have divided thesenmunions in the past still
constitute obstacles to mutual understanding” (Ru$885, 89). This dialogue focused
on understanding the positions of both sides or fjbspel, confession, and Scripture,
on Christology and the Lord’s Supper, on justiicai on Law and Gospel, on
creation and redemption, and on ethics” and agtiestdtheir actual differences should
not be an obstacle to their mutual fellowship (RS©85, 89).

Since church Ecumenism is also concerned with nga#tialogue with people of other
faiths, the above dialogue in view is a kind ofiamouse dialogue between members of
the same faith, though different traditions. Thedi@logues may be easy to be
initiated at the international, regional and lodavels. And the need for dialogue
among members of the same faith is “most suitalole those churches which
possess a strong tradition of, and high regard dogmatic theology, doctrinal
decisions, formularies, and a well-structured gtoal tradition” (Rusch, 1985, 71). The
reason for this categorization of churches thatraoee in need of dialogue is that the
above grounds for dialogue have been responsibldifter divisions and hence the
need for creating an atmosphere of understandidga@earance. There would be shared
visions, opinions, strategies, policies and impletaton. This dialogue is not intended
to win over converts of other confessional churdhgsto create an understanding that
promotes, love, tolerance, respect and cooperatiammys that honour the Lord.

The church needs unity in areas of theology andviship. This unity is at the basic
level where the confession of the church does aotradict itself in confessing the one
Lord and Savior Jesus Christ. The apostolic teackiat has been described as the
Apostolic Creed is the basis of the unity of theurch. The Eucharist also
demonstrates the oneness of the church as peoplé @fltures and different socio-
economic backgrounds all partake of the Euchafisis should result in fellowship of
churches with a common goal of praise and adoratmnthe only living God.
Bauna P. Tanko rightly observes that ecumenicalogliee should focus on “the
mystery of Christ and his church” in order to “disc the common elements in their
different ways of approaching the revealed mysteng of translating it into their
thought, life and writing” (Tanko: 1991, 19).

3.3 Christian Social Action for Justice and Recongation

One of the important areas of concern for Ecumenssnustice and reconciliation.
Ecumenism seeks the enthrallment of justice andn@kation in many societies that
are bereft of these virtues for the smooth growthtle society. With justice,
reconciliation and peace the gospel can advance speedily. The question that is
ideal to be asked in pursuit of justice is: “wouldt a condition of justice be sufficient
to cause the greatest efforts toward progress,tlamdreatest possible equality that is
compatible with individual responsibility? Would thohis be in accord with the
concept of individual responsibility which God hasled in order that mankind may
have the choice between vice and virtue, and theltreg punishment and reward?”
(Bastiat: 998, 26). This argues for creating anbéng environment for everyone to
engage in his/her responsibility towards a free amtious society for the common
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good of all. Once everyone becomes responsiblaarcollective sense of, ithen the
society can have a justifiable system of operailmnmaking choices and bearing
responsibility for them.

In many places around the world, problems aroserevh@norities were denied their
rights in certain aspects of life. In Europe, sopeople faced persecutions where
religious liberty was not granted. The New Testanaodirch shows that people who
were by Jewish culture socially degraded received gstatus in the Christian society.
Christians came from all levels of the society, tigper-class and the lower-class.
Wealthy people who got converted served the chalohgside their slaves or servants.
The dawn of the Gospel message brought servaniis gpeitual liberation and the
pooralso rejoiced that they were worthy of excellerdmises. This made the church
realize its new calling unto serving all withoupreach. The church was one doing all
things harmoniously such that it was out of conderrsocial justice that the office of
deacons was created to serve the needy that werg fieglected due to commitment to
preaching of the Word. A new community was foundt tits life was defined by new
principles that transcended human norms.

The ecumenical church has sought to apply Chrispamciples to social and
industrial affairs where social injustice was pé&raed in order to remedy situations
that were dehumanizing certain humanity. Issues s$llavery, racial discrimination in
white majority lands, traffic in women and childralh demanded ecumenical attention.
Yet the church of Jesus Christ has found itselfdivisions that were borne out of
bitter oppositions and enmity. This inflicted wognthroughout the history of the
church. The goal of Ecumenism is among other thiogseek to heal those wounds.
There is also social injustice around the world which the church is not
exonerated. The church in the advanced world hashmowvn adequate care, love and
concerns for the plight of people in the majorityord. This attitude does not
encourage Christians who are suffering in thesés pzfrthe world. The challenge for
the global church to see itself as one with thewoguffering members requires a radical
response by the churches in the advanced world.

There have been hurtful experiences of racial amdlak discrimination, economic
disparity that keeps others super rich while otlayect poor, political instability and
brutality against those who disagree with governmeews, disease and poverty, etc.
All these call for the voice of the church and awtifor change that the Gospel will
be made relevant to the people of different cuimed backgrounds. Justice cannot be
promoted by any other way but by standing firm witle prophetic word of God in
addressing all aspects of life. As Crow (1982, 6&htly says, “The true paradigm for
the church is unity with justice,” and true justdemands repentance and reconciliation
where injustice has been perpetrated. The missidrvesion of Ecumenism open up to
“where young people have opportunities to both jaimd lead certain aspects of
ministry. Women too have opportunity for sharedionsand responsibility.” The
ministry of healing and reconciliation are corperatvolvement by all as the church
with one voice confronts the injustices and viokerad the world as exemplified by
Christ.
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3.4 Facillitation of Diakonia Ministry among Churches in Missions

In many parts of the world there are the disadwgedapeople. Some of these
include orphans, widows, social outcasts and thendivodden. Such people struggle
with livelihood and they need the love of Christii® extended to them practically in
order to bringself-realizationto them as people created in the image of God. The
diaconal ministry of the global church brings ire tmarginalized and excluded, and
builds an inclusive community where love is thenpiple of inter-relationship. Such
loving relationships are built on mutual trust irder to strengthen all parts of the
ecumenical family. This gives an opportunity whérelievers can be supported in
practicing responsible stewardship. Furthermores thiso grants the wonderful
privilege for churches and Christian organizatiom$e mutually accountable to each
other. In this spirit diversity of traditions will be seen positively a@s source of
creativity where hospitality is shown to peopladdferent colors, faiths, culture, socio-
economic placement.

3.5 Facilitation of Interfaith Dialogue

Interfaith dialogue is necessary if the churchos¢ach out to people of other faiths
and share the gospel of salvation in Christ witenth The World Council of
Churches has encouraged this attitude of dialogiie people of other faiths in order
to create understanding for sharing the gospelis@umn missions have come face to
face with the reality of other religions that ndechear the gospel of Christ. It has been
a struggle for the church over the years to comerims with the gospel in relation to
people of other faiths. The World Mission and Ewaliggn was given a mandate to help
in creating ways for such relationship which resgilin the emergence Guidelines on
Dialogue in 1977 at a conference in Thailand. Various grotgmay have tried to
establish interfaith dialogue especially betweengiians and Muslims, Christians and
Hindus, Christians and Buddhists and ChristiansJavs.

The World Council of Churches advocates a form eligious dialogue that has
implications for the uniqueness for the Christianthf by arguing the purpose of the
dialogue which is “to promote an awareness of @igtbours as people of living faiths,
whose beliefs and practices should become integtaments in our theological
thinking about the world and the human communityother words, this study is a call
to Christians to make theological sense of thendanf their neighbours” (WCC: A
Study Guide, viii). This means we are to open upht gospels of other faith because
“when the faith of our neighbours informs the wag wbserve and understand our own
beliefs, we are bound to be challenged to seekdimensions of our own faith” (Ibid).
Good as this understanding may be, it stands ag#ies mandate to interact for the
purpose of not only sharing the gospel but also ingaklisciplesfor Christ. The
direction of the World Council of Churches in teempromises the claims of the
gospel as the only way of salvation and the foocproclaim this gospel to unbelievers
if we are to only learn from people of other faitihsorder to enrich ours. Truly we
face the challenge of pluralism and claims of othargions similar to Christianity
and relativism, yet the Christian faith stands usidpecause Christ died for the sins of
the world which no other religious leader claimbeTidea of learning to live together in
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a peaceful relationship with people of other faghsuld not envelop our call to witness
to them about Christ. We should love our neighbduutsit will only be true love if we
do not withhold the truth that saves from them. $ieuld however, communicate this
truth in love and humility and not as condemningiitibeliefs but as leading them out to
the true knowledge of salvation.

A number of strategic approaches are continualiggbadopted for dialogue especially
with the Muslims. One recent effective method idech“the Camel” which is to

“draw out the person of Peace” (Greeson: 2004, Bhjs is using the Quran as a
bridge to the Gospel. This is most needed in Negdor our interaction with our

Muslims friends in a friendly manner for greatesuks. The methods of interfaith
dialogue should consider one’s local religious aitan and the world at large with
regards to where religious conflicts erupts the tmtbge involvement of the church in
dialogue and personal experience in relating t@legeof other faiths.

4.0 CONCLUSION

The goals and objectives of Ecumenism are very rtapg not just for evangelism but
also for peaceful co-existence. These can onlycberaplished if the universal church
realizes Ecumenism as a divine call to live as stias through Ecumenism that social
justice can be pursued with a stronger force aradkaghia ministry would have more
impact upon the world. The poorer parts of the date suffering socio-economic
injustice, bad leadership, poverty, hunger and agisewhich require the active
contribution of the universal church in order tkeaiate these problems.

5.0 SUMMARY

The goals and objectives of Ecumenism are placedirwihe context of multilateral
relations. The world is becoming more and moreddagl family and the church needs
to be at the foremost of drumming this reality tigb its gospel of love, tolerance
and peace. The church needs to be a creative fordhe history of humanity in
forging an identity that shapes the thinking antloacof the brotherhood of mankind.
Ecumenism is therefore, the best medium for achgewll this. Through thissocial
justice, theological dialogue, interfaith dialogaled many other positive developments
would be achieved.

6.0 TUTOR-MARKED ASSIGNMENT

a. Briefly describe the goals and objectives ofreenism.

b. In what ways can Ecumenism contribute to sqgcisice and reconciliation around
the world?

c. Explain the importance oiakoniaministry.

d. What is the involvement of your church in rebigs dialogue?
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1.0INTRODUCTION

The sociology of Ecumenism focuses on the mutuataction between the church and
society. The church has received a task of tramsfay the society into a better place
for God’'s people. Such task is anchored on the lwiv&od for mankind that he
created in his image. The goal of the kingdom ngesss renewal, so that the blessings
of God would be experienced by all. This can beedbnilding a just society where
God’s rule is supreme. God is sovereign over adl. Hds given a cultural mandate to
mankind to rule the creation in justice so that dgigry may be uplifted in the world.
The life and teachings of Christ have given bigldéveloping a responsible society.

2.00BJECTIVES

By the end of this unit you should be able to:

Identify the importance of a responsible society.

State the biblical principles for developing a i@sgible society through justice and
freedom.

Map out ways of contributing to a just and freeistc

3.0 MAIN CONTENT
3.1 Building a Responsible Society

The principle of a responsible society is hingedtlm® mighty acts of God in creation.
God has acted in human history and has given aralilinandate to humanity to keep
and maintain world history to his glory. God’s pase for humanity and the entire
creation is to have abundant life. The total sumGaid’'s expression of his will to

humanity is to love him and also love fellow huntgnirhis command focuses on just
and responsible social action. In its report on ‘tBecial Questions—the Responsible
Society in a World Perspective,” the Evanston Addgmaugments this point:

“Man and all the powers of this world are under Hwwereignty of their maker who
calls men in families, societies, nations, andhalinan groups to responsibility under
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Him. From Christ men receive the direction for their service, thigation to share
heartily in the world’s work and daily tasks, arte tresponsibility to seek a better
social and political life” (Kinnamon, 283).

Thus a responsible society is defined as a sotwlnere freedom is the freedom of
men who acknowledge responsibility to justice andlic order and where those who
hold political authority or economic power are m@sgible for its exercise to God and to
the people whose welfare is affected by it” (ibidhe plan of this action is to be
carried out in small groups as well as in largeugobeginning with the family. This
calls for growing healthy families and preventionfamily breakdown. The church is
also concerned with economic life so that econoputicies, wealth distribution,
monopoly and irresponsible business practices anglamnable in accordance with
Christian principles. The church is called to dexland pray that the kingdom of God
come, so that his rule for both spiritual and sooiaer is to be established. Christ
claims all authority in heaven and on earth, andaveecalled to bear this witness to all
inhabitants of the earth (Matt.28:18-20).By respogdo Christ's demands the society
would experience holistic transformation. Bilheiméi989, 164) explains the
implication of praying for the kingdom of God tore as conveyed in the Amsterdam
accord that “we seek in every age to overcome pleeiic disorders which aggravate
the perennial evil in human society, and that warde out the means of securing their
elimination and control.” In other words, the churcstrives harder to bring
transformation that can only result from the gospgbact upon the sinful hearts of
humanity. This view takes into serious recognitilo® prevalence of the negative impact
of sin which requires repentance and change dud#iof men and women in their
relationship to one another and the physical worlds change comes by preaching of
the gospel, prayer and action.

3.2 Church and Society

The vision of Ecumenism was reshaped by focusintherrelationship between church
and society. The controlling agenda was evangeizaif the world. This idea was
intended to yield fruits that will make a better ndothat would be less inclined
towards destruction of humanity as unleashed by Whld Wars. The believer’s
attitude to the world should reflect Christ's comtéor the fallen society and also one’s
relationship to Christ. Christ has given the maedat transform the society in order
that the blessings of God would be enjoyed by Hiis is a unique mandate that the
church cares for the poor and vulnerable. This rmand spirituabeing given by the
Lord himself so that biblical justice is the onlgirgstick for social balance. This is the
hallmark of the Christian in a fallen world thatdemmines the love of God for the
world. Lupton (By Faith: June 2006) “Christians whielieve that their highest
calling is to love God and love their neighbor tire very ones equipped to infuse into
our culture both values and actions that will heademptive outcomes.”

3.3 Church Unity and Unity of Humanity

The whole world is a broken world as it manifesisnfs of disparity among humanity.

There is social, economic, racial, political, redigs, and cultural discrimination which

has polarized humanity into various competing anmdetimes acrimonious groups. The
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church itself has fallen into these unfortunateurmatic divisions. The dynamic
structures of human society continually affect ¢herch’s unity and the church has to
strive to remain the unique voice of God to thetyirmf mankind. Divisions among
the human race that breed evil practices againstamother have to be challenged by
the church. For the church to have a strong voiaondemning these human divisions
it must first deal with its brokenness. By and &athe reality of globalization, pluralism
and the quest for the survival of mankind is beewmia glaring challenge for
everyone (Crow: 1987, 17-19). Therefore Christiamtyuis “an essential part of the
gospel and a responsibility of all Christians. @mag this vision involves discovering
what it means to believe that God has already madene in Christ and to make
those decisions that will draw the whole peopleGafd into a vibrant, witnessing
community” (Crow: 1982, 5). The unity of the chunshthe defining mission goal of
evangelism. And in doing this, those things thatich the church and consequently
divide humanity must be radically addressed. Thisstmbe a hard tackle of those
realities that have divided the human family. Ihat enough to speak of Ecumenism in
the sense of one fellowship, theological consensusistry and sacraments without
addressing oppression and conflict in the world.

3.4 Cultural Mandate: Politics and Christian Faith

Ecumenism is concerned with good governance. P®lits an avenue for service.
Too much of what happens in African countries lasead ecumenical concerns. Africa
is ridden with poverty and disease. In many Africauntries, there is hunger and
poverty which compounds health problems. The grovetie of African countries is
average and this is due largely to the povertyatidn. Kinoti (1994:15-16) says, “One
out of every three Africans does not get enoughe&d. A study covering the
period 1988-1990 showed that some 168 million AinE were victims of chronic
hunger. This was an increase of 40 million peopie just one decade. Tens of
millions of African children suffer from malnutr@n, which means retarded physical
and mental development, disease, disability andhdedhis is an embarrassing fact
and African governments do not seem to have a way ob this menace. The
economy is very bad because of bad governance.rtyoaed disease can only be
reduced when governance is good and focused. Goeerrgance seeks to address the
problems of the people in order to bring relief.

In this poverty-disease ridden context the churels the opportunity to share the
gospel through works of mercy. This can happen wherchurch makes efforts to set
up relief schemes through which it can reach outthtmse who suffer poverty,
disease and wars. The church in Africa can alsk epersuade governments to imbibe
good governance.

It is also incumbent upon Christian politicianssae that their calling into politics is an
opportunity to seek ways of serving the people ughogood policies that can help to
bring speedy relief to the suffering masses. A €hestian is one who is defined by his
faith in Christ. A Christian is a Christian by faiand deed. The principle of godliness
should inform the manner in which politicians sltbbhhndle the resources of the state
for the common good of all. The principle of goeéks should have impacted Christian
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politicians in resisting corruption that has beeassttbying the African economy and
subjecting the people to perpetual abject poverty.

4.0 CONCLUSION

The problem of societal ills calls for the churotrise up to its responsibility in helping
to build a responsible society. In Africa espegiahe level of poverty is quite

alarming and the church in conjunction with goveemts must address this problem
in radical terms. Our society is having an everaasing rate of crime as a result of
poverty. This crime wave is bound to increase imrgeto come if employment

opportunities are not created while poor health @oderty rages on. Ecumenical
efforts must be geared towards ensuring a free v@mndous society where there is
justice and equity for all. It is up to churchesthe regional and local levels to
consciously develop programs that would turn thenéibn of the governments in this
direction.

5.0 SUMMARY

We have seen that for the well-being of humanhg, need for a responsible society is
ardent. We need a responsible society where everiinds opportunities and ways of
fulfilling their aspirations in life. For this to eb attainable, the church must work
together with the society in instilling the prinlgp of just society as God demands.
The church has been given the cultural mandateuto the society into a better

place for all. The relationship between church awtiety must be directed in

accordance with the teachings of Scripture. Clamstican help to change the bad
ways of our society by matching their political aggment with their faith, so that

justice and fair-play will be made to be a cultwalue. Both church and government
should cooperate in creating genuine poverty algun programs that are run

according to just and transparent rules. By esthinlg this as a cultural orientation,
it will in the long run help to reduce poverty amldo check the rate of diseases.

6.0 TUTOR-MARKED ASSIGNMENT

a. How can a responsible society be built?

b. Is there any relationship between church umty anity of humanity?
c. How can the church influence good politics?

d. Are church and society complementary in buildingst society?
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1.0 INTRODUCTION

Like every other organization, Ecumenism as a @omstl movement has its own problems.
These problems arise out of the multiplicity of B®nism, funding issues, theological and
cultural issues and they challenge the smooth mewewf Ecumenism. Each of these issues
poses a considerable problem and they are int&delaFor instance, multiplicity of
Ecumenism is connected to the problem of funding #mey in turn are connected to
theological and cultural issues that bring aboutsthns. Nevertheless, unity in the context of
these challenges makes the task of Ecumenism érgiciihe effort to forgea unity of the
global church brings various experiences to visinod mission of Ecumenism as we shall see
later. It means the prospects of Ecumenism arehwisrpursuit.

2.0 OBJECTIVES

By the end of this unit you should be able to:

Identify the factors responsible for the succe$sesed by ecumenical movement
Examine the problems of Ecumenism

Suggest ways that can help the ecumenical moveaakaince

Suggest ways of charting a course for global churgty

State the factors that bring about diversity inltfeeof the church

Provide practical solutions to the problems facingnity in the church.
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3.0MAIN CONTENT

3.1Multiplicity of Ecumenism

Ecumenism has its own challenges. One of the n@jallenges of Ecumenism is its
multiplicity. There are various ecumenical orgatimas. Though the World Council of
Churches is the biggest movement incorporatingnador Christian denominations
there are also some organizations which assemlisénatively on theological or
confessional and liturgical grounds. Denominatisask their own distinct ecumenical
identity and form international bodies with definedssions and goals that are not
exactly the same with others. They have severagldewf global connection in
continents and nations. Some of these are the tarth@/orld Federation, Reformed
Ecumenical Council, World Alliance of Reformed Ctlues, The Vatican Council, The
Anglican Communion, The Baptist Convention, etc. tWithis plurality within
Ecumenism, there are certain reservations that soiméhese organizations have in
standing wholly on the principles and practice asfif Council of Churches.

These reservations are cumulative over the cestafielisagreement and they are not
easily overlooked for the sake of unity. They dtdased on biblical convictions of the
denominations or traditions. For instance, somerates question the legitimacy of
being in association with other churches that tagactrinal and ethical matters such as
those who tolerate and promote gay rights. Somechbles tolerate or accommodate gay
marriage and gay priests. Some abhor this praetinck find it difficult to fellowship
with churches that endorse it. Even within the sal@eeominations that endorse this
practice, other groups within which reject it breakway from those who accept it.
Therefore it becomes more difficult for other cthes that do not tolerate this to come
together at the ecumenical level for the sake afinkenism. This situation weakens
the unity of Word Council of Churches in its drif@ unity as some argue that they
cannot sacrifice their own version of truth for theke of unity. In essence, theology
and practice continue to be critical matters fourch unity since some churches are
not willing to sacrifice their or standard for Ecenism.

The point of contention for those who find it dafilt to be in ecumenical fellowship
with other churches is why they would have to giye their own doctrine and life
instead of those who practice what is unacceptabigve up their own ways and join
the fellowship. It appears likéne church is losing its own ground to secular orumalt
influence for the sake of unity. Should culture idefthe life and theology of the
church or the church defines its own life includihgt of culture? How can the church
reconcile all this and wax stronger in ecumenism?

3.2 Financing Ecumenism

Closely in line with the above matter of multipticiis the financing of Ecumenism.
Since Ecumenism is weakened by theological andatigsues, the allegiance of some
of these other organizations to the bigger assernbbpomes problematic. The World
Council of Churches has numerous tasks that regoirge budgetary sums. Its
commitment is in the areas of Christian educatsmtjal works, health and food for the
needy in war-torn zones and places where persasutigainst Christians are rampant.
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Since Ecumenism is not one but many, it becomebhatlenge for members of one
international ecumenical movement to fund its mtgeand also fund the projects of
another such as the World Council of Churches. $ioms this funding is from certain

individuals who belong to two or more of the ecurmah organizations. But this

challenge also has another dimension to it. Sonie tasv they can fund an

organization that they have reservations aboumgsnbership. For those who are anti
gay marriage, it is more difficult to fund ecumaliorganizations that include these
groups even as it has been difficult for them tarshin fellowship with them. These
organizations are also saddled with their own resjilities that border of funding, so

it becomes difficult to fund them and also extendding to the bigger organization.
What are the ways by which Ecumenism can overctis@ fAre there certain tasks that
can be shared among some of these organizatioosler to reduce concentration of
issues on only one body such as World Council afrClines?

3.3 Theological and Cultural Issues

Another matter that brings challenges to the stterand unity of Ecumenism is
theological. This aspect is very critical becausat is what defines these distinctive
churches. Theological interpretations have cultaarents which cannot be easily
universalized. There have been agitations for ctuédization of theology in order to
make it relevant to the people’s group and theadse Doing local theologies take into
account cultural, social, economic and politicaltéas, and reactions have often trailed
Western theology. For instance, how can people fidferent backgrounds where gay
iIs acceptable and not acceptable having a commamesucal fellowship? An
ecumenical theology should seek to address alktlsescerns so those who do not
share in certain cultural givens are not draggéd atcepting what is convenient for
others.

In Africa, theology must take into consideratioe fpeople’s situation in order to bring
about their liberation. The African context has #xperiences of slavery, poverty, wars,
disease, hunger, and political instability, ecomrosihambles due to growing corrupt
practices, religious terrorism and cultural issukl.these issues require theological
tackling in a way that brings re-orientation of tA&ican people. This will help the
African Christian to rediscovery his/her own seff the image bearer of God who
deserves better experience in life and is respdayedeople of other races on terms
of equality. The African theological voice must beard and respected. This
means issues such as gay rights must not be forcélge church in Africa because
of Ecumenism. Ecumenism, though good can be used wasy of taking captive
African thought on certain theological issues whaestern thought may dominate, and
this is what ecumenical movement must resist ihaumity is to be real. The richness of
Ecumenism is when theological views representing dhversity of humanity are
listened to and embraced in appreciation. We neegé¢ and hear what God is doing in
the history of other people no matter their cowditiGod who acted in the past history
of his people is still active in the history of lpeople in different situations and places.

3.4 Unity in the context of challenges
There are some fundamental problems that militgeenst ecumenical unity which are
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largely cultural, social, political and historica nature. Though there are challenges
facing the ecumenical assembly the unity that exdled as hope for the movement can
be forged through constant meetings of churchesrdler to “speak with authority on
issues of common concern” (Kinnamon, 79). Withdu¢ txistence of ecumenical
movement addressing the global issues affectinganity) things would have been too
messy. Ecumenism as a unity in expression givegoite against violence, terrorism,
and demands justice for the oppressed. The Nigexaerience shows that Christians
need unity in order to resist total humiliation thee enemies of the cross. It was at a
time of attempts to Islamize Nigeria that the Ciatiis Association of Nigeria took its
lively existence in order to address common corgeifrnthe church. This unity that is
expressed in associations seeks to enrich oursiiyexith mutual understanding and
better relationship. With this unity, the churchndaave true inter-church dialogue on
issues that divide it.

4.0 CONCLUSION

As every organization has its peculiar problems,alsm Ecumenism faces its own
challenges. But these challenges also present wmies for growth unto

actualization. The global church can wax strongerdat those challenges. The
ecumenical movement can find ways of moving aheadazcomplishing its mission to
the world through good coordination and harnessirits resources.

5.0 SUMMARY

The challenges of Ecumenism are real. These prablm unavoidable because of the
multiplicity of ecumenical organizations, which \yhs heavily upon funding. The sub-
ecumenical bodies are also members of the one afsémat is called World Council
of Churches. For instance, if churches which arenbers ofWorld Communion of
Reformed Churches (WCR@)e also members of the World Council of Churchesy
have double duty of funding which sometimes makesfficult for good funding. This
makes some of the projects to suffer insufficiemhding. There are also cultural
issues and theological-confessional issues thatttifie unity of Ecumenism.

6.0 TUTOR-MARKED ASSIGNMENT

1. Briefly mention some of the problems that Ecursenis facing.
2. Suggest practical ways that Ecumenism can owemme of these problems.
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1.0 Introduction

Ecumenism must be guided by certain principles mhaite ecumenical convergence and
fellowship worth its calling. Here the principlesealefined in terms of the purpose for
which God has made the church that befits the boflyChrist. The purpose of
creating mankind is for God’'s glory and the chuwbrldwide must exemplify this
fact. From this basic point the theological expi@ssof the church, the pastoral
character of the church and its worship or litungyst all reflect this fundamental point,
namely, the glory of God. The practical context fimanifesting the glory of God is the
spirituality and morality of those who are calleyl lhis name. Therefore, Ecumenism
in its quality must emphasize these core realdie#s governing principles.

2.0 Objectives

By the end of this unit you should be able to:

Identify the principles upon which ecumenism ismpised.

Identify the relevance of ecumenism in terms of tbason for the redemption of the
church

Suggest ways of making the ecumenical impactiiedilithe churches.
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3.0 Main Content
3.1 God'’s Glory as the Basic Principle

The glory of God forms the primacy for Christiarvilig and expression. The
ecumenical assembly cannot express itself adequadéh the glory of God being its
basic principles for existence as the body of @highen churches gather, it is not
merely a social gathering for exchange of pleasstsut a gathering of the people for
God and to the glory of God. God as the Fatherlbisathe rallying point of all
humanity. The expressive principle of relationsaggiven by God in his word is love.
When Christ said “Love the Lord your God with albw heart” and “Love your
neighbor as yourself” this grants that God is thsi® of our love for one another. By
being created in his own image, he demands thatiwgeour lives to his glory and
this begins with practical love.

On this note, all ecumenical organizations havin®tune their agendas in the direction
of the glory of Christ. This consists with the aadl of the people of God who are to
live for him. Our diversity is part of G&& beauty of the creation and when we
realize this we would strive to make be in unity four common good and his

glory. Therefore, the diversity that exists in E@msm is to the glory of God. If the

diversity is set within the context of the glory @od, Ecumenism will seek the

elevation of God'’s glory while human appetites Wi minimized.

3.1 Theological, Liturgical and Pastoral vistas folEcumenism

Apart from the glory of God as being foundational écumenical well- being, the
other vistas or principles that would be needed #&or effective Ecumenism are
theological, pastoral and liturgical. These threspe&ts have been areas of church
divisions. The theological is the confessional dtads that we subscribe to, and the
pastoral is the active guidance of the leadersimpenriching people’s lives. The
pastoral takes the theological and puts into litalgso that the practical life of the
church is lively, not just theoretical. Doing thegy in these three aspects should be in
such a way that everyone would seek to be faitlfitst to God by way of being
consistent with the apostolic doctrine. The thewlalgwould take into account diverse
contextual issues affecting different groups ofgdecsuch as the racially discriminated,
gender issues, poor and down trodden, economi@ailitctal issues. The pastoral aspect
would seek to address personal issues affectingiduil members and how they can be
resolved and bring healing to those who are hurerd is much brokenness around the
world that needs the pastoral antidote through application of God’s word to the
whole person for renewal and hope. It is from gomt that our worship can truly flow
with love from the heart towards the living God detlow neighbor. Then all the
means of grace would be relevant to all. When diescmeet at the ecumenical
level, they should share in their experiences aod ko tackle the problems facing
humanity using the theological, pastoral and litceigresources.

3.2 Spirituality and Morality

Spirituality and morality are important aspectstthave been instrumental to current
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controversies in many churches. Spirituality is erspn’s disposition towards the
precepts of God which controls his/her commitmertt averall attitude. The spirituality
of a person has direct impact on the person’s mdeal The aspect of morality is not
necessarily moralism but it is the self-controllifagtor that makes one to imbibe the
principles of conduct. Ecumenism has to emphagsieeimportance of spirituality and
morality for its members because morality is becarag problem. Issues of gay are
fast becoming a normative reality which is considera taboo in many cultures.
Scriptures too condemn the practice of sexual inafitgrand believers who believe
that Scripture is the word of God must refrain freoch practices (Rom. 1:24, 26-
27; Gal. 5:19-21; Eph. 5:3, 5). Moral chastity sgghens the church in its message.
But the lukewarm attitude of the church in condemgnthe sin of gay marriage can
weaken the Christian message to the fallen worldchvhts morality is debased.
Christians can only be effective in their messagemthey have no issues of conscience
condemning them. Spirituality and morality are tha@lmark of a new person who
emerges from the spiritual and moral decadencéeifsickening world. This concurs
with Paul’'s exhortation to believers (Eph. 4:17-C4]. 3:7).

Ecumenical movement should strongly emphasizetsplity and morality. These are
important because the church can only stand stwamgn its spiritual and moral life
consists together. Many churches have run into lpnad as a result of this non-
committal attitude and this has weakened them. vhen the church becomes weak, the
nation also becomes weak. This is the case becaaisg national leaders are the product
of the church. When the church stands strong imgeof its morality and spiritual
commitment it produces men and women of credibdgatter that can be entrusted with
national responsibilities. The problem of corruptieisually develops from moral
decadence. Moral decadence flares up when the ltHarls to stand strong as the
exemplary body. This is why Ecumenism should sttpremphasize this aspect in
fellowship of churches. Such things that are conuaste by Scripture should not be
watered down for the sake of unity but unity catydre truly achieved when truth is
set at the background. Scripture is the referermat for all believers and the rule
of faith. This spiritual and moral emphasis shoatwmbine with cultural values that
cherish impeccable attitudes. In many cultures @apg the African, homosexuality is
considered a taboo. Scripture also condemns it.n\Vitis is taken on these horizons, the
church and state can produce men and women of nmaegjrity for the good of the
society. The good of the society can only be tadiieved if family values and integrity
are also maintained. Abhorring gay practice pratéee integrity of marriage and family
values. A church and a good society cannot do witlgwod family backgrounds that
have moral integrity.

4.0 Conclusion

The principles of Ecumenism should seek to placel @b the center of faith and
practice. Ecumenism is not about strategizing on tiwin other churches over to the
confessional standards of other churches. It isiale@rning to live and work together
for the cause of the gospel in our diverse expoessiand cultures. Therefore, the
overarching principle is the glory of God upon whiurther theological pastoral and
liturgical principles that are set in faithfulnéssScripture.
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5.0 Summary

We have seen that the glory of God forms the basi&€cumenismbecause it is God
who calls us to fellowship and unity. Our theoladjcliturgical, spiritual and moral
lives should be framed in light of the whole persdiese three aspects are
interwoven and they are essential to the growtthefChristian. These aspects should
blend the spiritual and moral life of a Christian such a way that his/her
transformation should affect the secular world eeieg the glory of God. This is what
Christ meant by saying let all men see your deadsgéorify the Father in heaven (Matt.
5:16).

6.0Tutor-Marked Assignment

1. Explain the most basic principle for Ecumeniealship.

2. How should the theological, pastoral and litcadjiworship help in the ecumenical
fellowship?

3. Explain the importance of the spiritual and rhodanensions in strengthening
ecumenical fellowship.
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1.0 Introduction

The significance of Ecumenism lies in what it s&mor—that is, its purpose
and goal. Ecumenism is a definition of the spifitgbobal church unity,

seeking to bridge gaps that have stood betweerciobsror traditions for

centuries. The impact of Ecumenism in the histdrthe church shows that
it is relevant in all situations at all times sinds inception. It is the

consistent attempt of the church to find solutidos its problems of

disagreement, intolerance and separation. Many rderadions and

individual persons have labored strenuously toterean atmosphere that
helps the church to wax stronger as one family. fémessity of Ecumenism
has been acknowledged by those who feel its impaaglobal trends that
affect the entire humanity. Through Ecumenism aerpolicies have been
challenged in different parts of the world.

2.00bjectives
At the end of this unit you should be able to:

State the values of Ecumenism.
Evaluate the impact of ecumenism on issues affgctiankind globally.

64



3.0Main Content

3.1The Ecumenical Imperative

The significance of Ecumenism stands against tickdvap of great divisions that took
place in the history of Christendom. By the ecuroehspirit we are able to appreciate
the need for pursuing reconciliation amongst disggoups both in the church and in
the world in general. The Western and Eastern Chweparated in 1054 and the
Reformation also brought about division betweendatantism and Catholicism. These
divisions were avoidable if the spirit of unity amdlerance was paramount in the
hearts of the early and Reformation Christians. s€hdivisions were caused by
disagreement on opinions. In any given situatidifiedinces of opinions should not
necessarily lead to separation if unity remainsaadioal viewpoint of everyone
involved in a dispute. Oliver Onwubiko (1999: l1atsts that “a profitable practice of
ecumenism must have a sense of Christian missioariity influenced by love for the
Church.” This ecumenical unity is a necessary taskhe Church’s missiological
agenda. It is on this note that the World CountilChiurches is actively conducting
programs that captures the true life of the ClamstiChurch. “The witness and
programs of the WCC include faith and order, missamd evangelism, refugee and
relief work, interfaith dialogue, justice and peatteeological education, and solidarity
with women and the poor. What distinguishes the W&@stituency is the forceful
involvement of Orthodox churches and churches frdhe developing world.
Through their active presence the WCC, and the mégdeimenical movement, has
become a genuinely international community.” Théorefof the World Council of
Churches and other international ecumenical assesnbt reconciliation and unity is
laudable. It may be stated that without the effufrthe ecumenical bodies, it would
have been difficult for certain missionary accorsipinents that result from ecumenical
brainstorming on how to deal with issues affectiissions. Ecumenism has also been
effectively responsible for bilateral relations\weé&n nations.

3.2 Christian Political Leaders and World Peace

The governing concern of Ecumenism is also to éstaltonnection with political
leaders in pursuing global peace initiative. Thab#ity of the world can only be
good for the Gospel to thrive. It was during theni®dm PeaceRax Romanpthat the
Gospel made its successful giant strides in the &o@Empire. Such peace is needed
even in our contemporary missions and evangelismsiluations where there is
tension or conflict, the risks of carrying the gelspp people are high. In some cases
people who are deeply immersed in conflict are sa/¢o the gospel because they feel
it might be an external intrusion or a way of sehjgy them to intimidation.

In many countries many politicians are Christiand #hey are required to imbibe the
principles of faith and godliness in their politicareer so that good governance would
come to the people. This will help to lessen waedsions and conflicts. This political
peace order is to be pursued between nations aoplgseof the world who live in
relation to one another. The role of Ecumenism ésliating peace and creating ways
of lessening tensions is urgent and imperatives the unity of the church that can be

good model for inculcating into all humanity thetfghat we all are one human family
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of God, and that we need one another in ordew# The principle of fellowship with
one mind and one spirit is as old as mankind it$elé on the basis of this insight that
the Psalmist says, “Behold, how good and pleasastwhen brothers dwell in unity!”
(Ps. 133:1). The opposite result of unity whickdisunity is disastrous to mankind.

3.3 Conflict Resolution as a Global Challenge

Considering that we are living in a global villagiee nature of certain conflicts requires
global concerns and attention. Conflict resolut®@a global challenge. Christians have
to address conflicts from a biblical perspectivetisat such resolution heals wounds,
convicts and causes repentance among the pantielyéa. Christ Jesus has laid down
a model for conflict resolution in Matt. 18:15 wheif you brother sins against you,
your first approach is to sit down with him to sdrtout. The church can have a
stronger voice among world leaders and people wkoiravolved in disputes at the
ecumenical level. Love talk should be encouragedormmpeople of different
backgrounds and faiths. This would lessen tensiehsre things could have fallen
apart. On the global ecumenical standpoint, regants sub-regions can initiate peace
resolutions.

These peace resolutions can also be taken at thicutar level so that more
people can be trained for peace conciliation. Sitgl@t the high school to tertiary
levels of learning should be introduced to the eenical efforts for peace conciliation
and peace initiatives. This would eventually caiter a new culture of understanding
and tolerance. The world needs a new orientatioratds tolerance and understanding
amongst one another. At the higher level of styddwistian higher education should
undertake this challenge to draw a curriculum tieps students who are going to be
leaders of tomorrow comprehend issues that breaabegpand ways of handling them.
Some Christian organizations such as the Peacemaikestries in U.S. have been
organizing peace conferences every year to traoplpefrom around the world for
conciliation among believers. Such ministry effoltave helped not just corporate
bodies but also families and individuals. The conad ecumenism for global Christian
unity is not just for organizations but also fodividual persons. In order to attain true
and enduring global peace both for the church awmdety, individuals cannot be
ignored. Individuals and families form the nucléaisbroader relationship on all issues.
Therefore if things get well from the nucleus thall get well also at the apex level.

4.0 Conclusion

Ecumenism is both necessary and important for Gémisvitness and service to the
world. There is a saying that “united we stand diuided we fall.” Ecumenism serves
as a point of a united position in the service @inikind to the glory of God. There is
global need for political and economic stabilitydathe church cannot shy away
from initiating ways that can achieve these. Ibysso doing that the impact of the
gospel can be more felt.

5.0 Summary

In this unit, we have seen the history of the dioris within the universal church and
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the need for ecumenical convergence. The divisiornthe church could render the

Great Commission of the church less effective. &hme issues around the world
that demand a collective voice of the church thlowme assembly. Ecumenism

therefore stands the great opportunity for the cuo address some of the concerns
of the world such as peace and conflict resolution.

6.0 Tutor-Marked Assignment

1. Critically analyse the value of Ecumenism in ¢batext of the genesis and
development of the divisions in the church.
2. What contributions can Ecumenism make with relsfepeace resolutions?
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1.0 Introduction

The world today is enmeshed in various uncertardige to prevailing troubling events.
Issues of economic concerns have been factordthat tensions and conflicts. There
has been gross imbalance in global economic digtob of wealth due to control by

stronger economies of the world. The ecumenicalanmant has a huge role to play in
securing economic freedom of the weaker nations ftile advanced nations. Also the
religious factor which threatens global security lofes and property deserves
ecumenical attention. The ecumenical organizatlnge been making great efforts in
entering into dialogue with other religions for enstanding and tolerance. Terrorism in
religion deserves complete condemnation becaudees not recognize the dignity of
human life. The study of ecumenism calls for reeotation in religious views and

practices in order to guarantee human securityfraediom.

2.00Dbjectives

At the end of this unit the student should be abie
Identify the problems in current global realitibat call for the church’s response
in bringing changes for a better world
Identify groups of people that are usually affedtgdcurrent global realities
Suggest practical ways of replacing this ugly depeient with more positive ones.

3.0 Main content

3.1 The Gospel and Contemporary Global Issues

All around the world, there are tensions and cotdlithat are rooted in the socio-
economic and political imbalances. These imbalarafésct the lives of the people
who are bound to react in various ways with timiee TSospel comes within the context
of the people’s experience. Ever since the dawmiafization some of the issues
affecting humanity revolve around economics andtips! The survival and dignity of

humanity hinge much more on the means of survMaln was created in the image of
God and given all the resources in the universehferwell being. These resources
are to be harnessed for the development of martkirttie highest level possible, so
that though humanity depends on them, they are masters but servants of
humanity. But the when humanity sees these as meamsmging war of survival

68



against othershey become ways of segregating others as beinge moperior over
those who are at a disadvantage. In many partheofnmorld this has led to class
distinctions between the most advantageous andeiseadvantageous. Thisisbeen
responsible for the on-going discrimination betweshites and blacksin which
case blacks have always besrenas second class human race. In various countries
such discrimination is seen among stronger or nigjoribes and minority tribes. It
also places men over the women. In religious donticaltures certain adherents of a
religion are given more privileges over the others.

In such situations of struggle for resource contnations compete with nations as do
corporate organizations and this goes down to oeest level of individuals. This
results in economic imbalances around the worldstsnger nations dictate the
economies and economic policies of weaker natiBigger corporations also control
global economic effects both positively and negdyiv Since production of materials
iIs in the hands of the corporate organizations tbaytrol economies to their own
advantage whether they affect the less advantagensaand groups or not. The
negative effects hit mostly the majority world whenajority of Christians are living in
abject poverty and disease. Peter Tanko (1991h&8Yightly argued thus: “When man
is subordinate to economics instead of economiecsan, it leads to the degradation of
man and thus, the impoverishment of human dignltyriationswherejudicious wealth

is not entrenched in the culture but rather dubimesans become the opium of the
wealthy. In many cases this has led political efficolders to get the erroneous
impression that politics is about their own surVikagther than the survival of all. This
has bred untold corruption at all levels especiallyNigeria and other African nations
that accommodate corruption as means of fortune.

Economics and politics are closely tied such tbatah economic emancipation one has
to struggle to be a politician. These are issued taquire global solutions by the
ecumenical assembly of churches. “Ecumenical disogn economics should have
humanity at the center stage” (Ibid). The ecumdrocganizations need practical and
workable ideas that can be placed in dialogue walions especially the advanced
nations. The basic principle of Christian econonmcbkrotherly love that is manifest in
meeting the needs of others even as denying themebfbeing is cruelty. Weaker
nations should also be challenged to rise up tovetetheir own people through
conscious efforts at stemming the corrupt systdras lead to their own disadvantage.
The ecumenical movement admonishes political and@uic leaders to see the dignity
and integrity of all mankind in such a way thatrthes genuine freedom and equity for
all. Christians in the advanced countries shouldplay cool to the approval of their
governments when they have a strangle hold on tineah economies. For a truly
global church unity and transformation through gmsproclamation, Christians in
advanced nations should radically counter theiregoment policies that do not warrant
the growth of African economies.

3.2 Global Religious Terrorism and Conflicts

Current religious violence that is being experiehagobally calls for ecumenical
response in seeking ways of minimizing it. Manytlé terrorist’'s attacks around the
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world are religiously inclined. The 2001 9/11 akac the U.S. by Osama bin Laden
was the expression of Bin Laden’s religious coneitd against America. His actions
are not divorced from his religious commitment. Heems everything Western as
hateful and subject of elimination. The Iragi sde&i bombers are religious
extremists. They have been waging wars againsr o#higious sects within the same
Islamic religion.

In Nigeria series of religious violence against Christiand aan-Christians have been
increasing since 1987. Rather than a haven forepeaakers, religion has been used
by some for evil purposes, though they argue tat they are fighting those whom
they consider to be evil and intolerable. Therglabal connection to this violence as
the case in Nigeria shows. For instance, thosetetrorize innocent citizens in Nigeria
identify with the “Talibans” of Afghanistan or call themee$ Boko Haram The
ecumenical movement needs to chart effective waydiabogue with people of other
faiths in order to create understanding and redpecine another. Religious freedom is
critical to peaceful co-existence as “religiousggeution and intolerance” are “sources
of war” (David H. Miller: 1928, vol.2, 105) whichddmenism could labor to avoid.

In his letter (Aug. 18, 2009) to the Sultan of Swkdlhaji Abubakar Tsav condemns
Islamic religious violence: “God Almighty commands all to live together in peace
and to love our neighbours as ourselves. People figid others in the name of
religion do not believe in God. What can we do twmarmge the situation? It is
impossible for government to prone down the nundfechurches and Islamic sects,
because the 1999 Constitution guarantees freedomooghip and association. It is
equally wrong to regulate preaching, because tisis @@olates fundamental rights of
the people involved and is a rape on democracy. &¥eneed to respect the
constitutional provision which provides fundamemnights to worship and association.
We must respect and tolerate all religious opinjgmovided they do not pose a
threat to peace and security. The appointment opleeto public offices based on
religious beliefs rather than merit is also wrofidpis is further compounding our
problems and dividing us further apart. Each perbas his/her grave and will be
judged by God according to his/her deed on earth.wBy are we politicizing
religion? This should be our personal affair.” B&n and politics have been mixed
dangerously by some as Tsav condemns it. It igytdlrfor one’s public conduct
to be guided by his/her own faith such as not stgapublic funds as any true
religion should prohibit. But when people are bethgcriminated against in the name
of religion, then this comes out of wrong motives.

4.0 Conclusion

Ecumenism is growing in the context of global trenthat make it even more
relevant if it brings its vision and mission to begpon the world. There is agitation
for global economics which inevitably connects 1obgl politics. The church must
respond to these issues as its commission to thie.wo

5.0 Summary

In this unit, we have seen the connection betweeunnienism and current global
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trends. These trends are primarily economical tipaliand religious. It is the task of
Ecumenism to help in bringing ways that would Heks economically buoyant nations
which depend on stronger economic nations to hawar town break through.
Stronger nations should not use their strengthnatjahe weaker nations ia way
that would become neo-slavery. Humanity shouldhsegoal of every economy, not
vice versa. Ecumenism should also seek ways ofeaduirg religious terrorism in order
to make dialogue more relevant and productive.

6.0Tutor-Marked Assignment

1. What are some of the current global trends tma¢d the urgent attention of
ecumenical movement?

2. Is global economy feasible?

3. What are the problems with global economy?

4. Discuss the religious implications Bbko Haram
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1.0 Introduction

The need for interreligious dialogue in Nigeriaoserarching. Nigeria has two major
religions that have always been in tensions andlictm This development threatens
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the peaceful co-existence of Nigeria. The way fodvior peaceful co-existence is
dialogue that seeks better understanding and taleréor one another. This dialogue
should be extended on all issues that concern beitgions such as theological,
economics, morality, terrorism and politics.

2.0 Objectives
At the end of this unit, you should be able to:

Identify ecumenical bodies in Nigeria.

Explain the functions of these ecumenical bodies.
State the aims of reaching out to Muslims in diakg
Suggest some practical ways for achieving bettrlte

3.0 Main Content
3.1 The Functions of Ecumenical Bodies in Nigeria

When missionaries established churches in Nigeriahe late 18century several
attempts were made at forming a union of churchethé sense of Ecumenism. The
union of churches was to be between the North andhSbut this was not the agenda
of some founding missions, so it did not materalia the way that it was intended.
Religious crisis in Nigeria has forced the churohréclaim its call to oneness of the
body of Christ. The context in which ecumenicalris@rows in Nigeria is religious
bigotry that has enveloped the country for yearsv.ntn the North where it is
predominantly Muslim, Christian churches that hitbevere not coming together for
fellowship have seen the need for unity. Ralph Mad({2009:29) reports about the
development of this Christian unity in Plateauestaiting Kaigama, the state Chairman
of CAN: “According to him, Unity Service has becoraeregular feature of CAN in
Plateau State which draws Christians together franous denominational groups to
witness publicly the unity of the Church statingtttthe prayer of Christ for unity in
John 17:21 was not wasted.” Furthermore, “we declaithout fear or shame that
we are Christians for unity and peace. We are we lith Jesus, the Author of unity
and the prince of peace. We are serious about aiih ¥hich is built on the
Trinity.” This development is evidence of the imfamce and necessity of Christian
unity that protects the interest of the gospel igea. Christians can only stand strong
against the prevailing attacks on Christians wihey texpress their unity in faith and
fellowship.

When the church stands together, it can also lh&entire society to see itself as one
and as heading to a common goal. The unity of tharah as an ecumenical
expression does not become an avenue for merel g@tteering but is essentially a
spiritual refreshing experience when they gathespimit and in truth. By seeing itself in
this way, it can impact positively on the socidfgaigama is reportedly of the view that
“all Christians must brace up for spiritual renewaald be light and salt to the society
as agents of reconciliation, justice and peacengdhat it would be wrong for CAN
to be used as a social club, an opposition groupamralliance with partisan
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political parties” (Madugu, 2009:30). In the laighdies, the nine churches of TEKAN

came together and drew the attention of the Fedgrnatrnment of General Babangida
to the imbalances in handling religious issues pwldical appointments that favoured
Muslims over Christians. TEKAN agitated for a numioé changes that would move
the country forward. These include political arramgents, economic policies, Health
care delivery system, diplomatic relations, censumsl constitutional matters that
bordered on secularism of Nigeria, more particylaithe Sharia controversy. The
prevailing circumstances negated the unity of N&ges a nation because of tribal
divisions. TEKAN challenged the nation on this nded unity: “The blood of Jesus

has made us one. If our government cannot unitendi®mn because of these tribal
differences, Christianity can overcome them andteuthe nation because we are
redeemed by the same blood (TEKAN, 1987: 66).

In the South the convergence of several other churches gaveegsipn to church
unity. Among these bodies are the Church Union Muoemt in Nigeria (CUMN),
United Gospel Churches Association of Nigeria (U®JAand the Pentecostal
Fellowship of Nigeria (PFN). The emphasis of thdsdowship bodies is best
described as a mood rather than doctrinal or cereal concerns. The fact that they
are the body of Christ calls for acceptance of a®ther in fellowship. The
formation of the UGCAN took pains over the yearsl dmally realized its goal.
The EvangelicalUnion of Southern Nigeria was adopted for its eoafice name in
1911 which invited Presbyterians, Primitive Metlstglj Niger Delta Pastorate, Qua
Iboe Mission, Yoruba Anglicans, Wesleyans, the buteformed Church, the S.I.M.,
the Basel Mission and the British and Foreign BiBteiety. The ecumenical spirit in
Nigeria was warmly appraised: “Negotiations fortynn Nigeria benefitted so much
from all the advantages brought by the ecumenieablution that some critics later
argued that this intense awareness of participating world-wide movement bred
incautious hurry” (Kalu, 1978:11).

Christian Council of Nigeria operating within thérobe of the mainline protestant
churches is serious engage in the campaign on §ndoilence Against Children (End-
VAC) in partnership with UNICEF to different focatates in Nigeria, handle campaign
on awareness on Food Security, Campaign on AwaseniesllV/AIDS among CCN
Schools, teachers, youths, women and young paflargaking in election monitoring
to ensure good governance and that democraticipiescare observed during elections
in the country. CCN has contributed immensely ttedent advocacies in Nigeria
through her Institutes of Church and Society lodate Jos, Plateau State and
Arochukwu in Abia State.

3.2 Christianity and Islam in Dialogue

We begin here by considering a definition of reigi According to the Wikipedia, “A

religion is an organized approach to human spirtiuahich usually encompasses a set
of narratives, symbols, beliefs and practices,ofte&¢h a supernatural or transcendent
quality, that give meaning to the practitioner'pexences of life through reference to a
higher power or truth.” The beliefs and practicesaligions often cause the tendency
for competition of truth-claims among adherentstloé same religion or different

religions which consequently invoke tensions. Frii@ teaching of Jesus Christ, we

73



have seen that he engaged the religious teachengs aiwn time in clarifying some

issues of contention. For instance, when he wassaccof breaking the Sabbath by
healing someone on it he asked the religious |sadbether it was good or not to save
a life on a Sabbath (Matt.12:9-14).The church miatiow the example of Christ by

not avoiding dialogue or interrelationship with peoof other faiths but engaging them
respectfully for the purpose of helping them tolizeaimportant things beyond what
they have already known. We have also seen Papiisoach towards interreligious

dialogue. He engaged the men of Athens who worslippany gods and even built a
temple to an unknown god (Acts 17:15-34). Paul tun point of contact where

he engaged the non-Christian religion in a dialogliee Christian religion has

opportunities to share with the non-Christian rielig.

This becomes necessary as we constantly face emlém Nigeria. The need for
learning to live with one another is a matter ofessity as we live in one world with
pluralism. Religious violence has threatened thacptil co-existence of Nigeria as a
nation and it is bound to continue this way whigmadnds dialogue. According to
Johan Galtung, "Every religion contains, in varyitggrees, elements that contribute
to peace or war. For the sake of world peace, gisowithin religions and among
them must strengthen the peace making elementsnwhlem” (“Religions, Hard and
Soft”).3In Nigeria, the church has to make it a point otydto initiate peaceful
dialogue through which both religious adherentsefisto one another. If religion is a
divine institution, then God must himself be prdsenour dialogues and he would
make converts himself through those dialoguesslinot right to force people into
accepting one’s religion. If God is truly presemti religion and dialogues are initiated
and well presentedlrhe work of conversion belongs to God alone who es@& such
opportunities to cause repentance to others. Relsgilialogue does not go empty at the
end of the day. God acts in his own way to bringpgbe to faith. When Paul
dialogued with the peoplet Athens, the result of his speech was the powerful
intervention of God himself.

3.3The Goal of Christian-Muslim Encounter

Interreligious dialogue is intended to first of alleate awareness towards one
another for better understanding and relationsRigigious dialogue has a number of
goals in view. First, it aims at attaining unity lmimanity. Khodor (1997, 401) argues
that “The increasing need for unity makes dialoguoperative if we wish to avoid de
facto syncretism of resurgent religions all claiming wesality.” To him, this unity is
what places us together so that we can begin kaatabng ourselves. But when others
are excluded, it gives them more opportunitiesotonfa resistance against Christianity
and make equal claims as does Christianity. Apamnfthat unity, Ecumenism also
focuses on peace and love. The peace that Ecumgmams for is grounded in the
psychology and sociology of religion, so that whea understand ourselves and our
expressions we see our common problems and needseapeople created by God.
Genuine dialogue is not mere talking to one anotiezxchange of information but it
is much deeper — that is “out of our talking and oelationships arises a deeper

3 Cited on May 5, 2009 ohttp://www.crosscurrents.org/violencespecial.htm.
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encounter, an opening up, in more than intellecteiahs, of each to the concerns of
the other” (WCC, 407). Dialogue also goes an enrtii@ reaching “across differences
of faith, ideology and culture, even where the meng in dialogue do not agree on
important central aspects of human life” (Ibid)tilately, dialogue produces fruits
that help us keep to the ethical tenets of notailefigthe image of one’s neighbor as the
Old Testament law says “Do not bear false witnegsinst your neighbour{Exod.
20:15).In dialogue Christians are required to speak th#htin love (Eph. 4:14-15) in
order to convince the unbeliever of the need toran®the salvation that Christ offers.
The act of conversion is the work of the Holy Spiso Christians do not force people
to believe. Any true religion should leave the @fctonversion to God.

3.3 Applying the World Council of Churches Guidelires for Inter-
Religious Dialogue in Nigeria

The World Council of Churches recommends certairdeunes for interreligious
dialogue globally which can be applicable to thgeyian situation. The point of these
guidelines states thus: “These guidelines are edféo member churches of the WCC
and to individual congregations in awareness of gheat diversity of situations in
which they find themselves” (Ibid, 410). Five guides have been set out: 1.
Churches should seek ways in which Christian Conreancan enter into dialogue
with their neighbors of different faiths and idegies.2. Dialogues should normally be
planned togethérso that these may focus on “theological or religi, political or
social.” 3 Partners in dialogue should take stock of thagreus, cultural and
ideological diversity of their local situatiohis will create conditions for smooth
dialogue. 4.Partners in dialogue should be free to ‘define teelwes. This is by
witnessing to “their faith in their own terms.” Bialogue should generate educational
efforts in the community6. Dialogue is most vital when its participants actyal
share their lives together7. Dialogue should be pursued by sharing in common
enterprises in community8. Partners in dialogue should be aware of their
ideologicalcommitment@.Partnersindialogueshouldbeawareof cultural loyadti 10.
Dialogue will raise the question of sharing in dmlations, rituals, worship and
meditation.11. Dialogue should be planned and undertaken ecumbyicaherever
possible.

4.0 Conclusion

In conclusion, Ecumenism has been aware of thdaemsnvolved in dialogue. The
tendency for passing judgment on people of othéh fanay hamper progressive
dialogue. The ecumenical movement tries to makas@dm witness restrain from its
absolute claims in order to accommodate the thadigliefs and practices of others.
This may as well be enriching to the Christian ess. The goal of dialogue according
to the World Council of Churches is not to make wats over to Christianity but
to listen to one anothesince God’s truth is universally present in otheligions as
well. Yet the problem with this jdow canChristians be both faithful to Chrjsithen
he commanded that they make disciples of all nataomd at the same time head in the
direction of World Council of Churches in just ésing and getting well informed
without trying to win over to the Christian faith?
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5.0 Summary

Inter-religious dialogue in Nigeria is a necesdigcause our situation demands it in
order that we might live in peace. Religious vi@enhas often marred the growth
of this dialogue. Dialogues have been undertakeniether they have been helpful
in Nigeria is quite another matter. However, Claisé must endeavor to have
interreligious dialogue with the Muslims. And Musb should also be willing to respect
the differences in opinion. In the Nigerian contekis not Christians who undermine
Muslims but vice versa. The guidelines suggestedhleyWorld Council of Churches

may apply helpfully to the Nigerian situation ik&n carefully.

6.0 Tutor-Marked Assignment

1. Identify and explain some of the ecumenical bsdan Nigeria

2. What are some of the functions of these ecurakhmdies?

3. How can the guidelines of the World Council dfutches be applicable to the
Nigerian context of religious dialogue?
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Unit 1 The Philosophy of Teaching Ecumenism

Unit 2 Teaching Ecumenism in the High School andidey Level
Unit3The Content of Ecumenical Lessons to Conteramydissues Unit 4
Ecumenism as An Instrument For National Integration

UNIT 1 TEACHING ECUMENISM
Contents
1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 The Role of Christian Education
3.2 The Philosophy of teaching Ecumenism
3.3 The Necessity of Ecumenical Education
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 Introduction

Ecumenism deserves a place in academic curricutusour view of this author that it
be included in high school curriculum at the maasib level. This will enable young
people get oriented in the direction of ecumenidallelopment just like other
subjects. At the tertiary level, Ecumenism shou& donsidered a degree awarding
course of its own. Ecumenism is a vital aspect tieats with issues of global concern
and requires the involvement of all in pursuingtyiiof mankind, peace and justice.

2.0 Objectives
At the end of this unit you should be able to:

Identify the role of Christian education in Nigeria

Demonstrate adequate understanding of ecumeniaabé&dn. Identify the

necessity of ecumenical education.

Engage in dialogue among other students for thpgsar of building experience and
interaction beyond the classroom.

3.0 Main Content
3.1 The Role of Christian Education in Nigeria

Christian education in the southern part of Nigex@ane faster due to early contacts
with missionaries and European traders. With thequest of the south by the British
government, Christian education was also estaldistim those parts of southern
Nigeria which had had contacts with missionaries British administrators found a
system of mission education which was fairly swifédxtended to other parts of the
South” (Crampton, 1979:98). Unfortunately, the Bht government did not allow
Christian missions to provide their own educationthe North in order to protect
Islamic interest since it was their domain. The ggament was hesitant in creating an
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atmosphere for Christian education though they wai@e inclined to providing
Western education. Due to this suppression, Canistducation suffered taking off with
serious impact. Many Christians at that time cobédely go beyond their primary
schools in the north. Most of the “Middle schoolkat were set up by the government
were occupied by Muslims which explains why Muslimghe north advanced more in
government than their Christian counterparts. Ralig instructions were banned in
many schools.

Eventually, voluntary agencies got an opporturityestablish their own schools which
also gave an opportunity for Christian schools. Bovernment kept interfering with
administration of those schools sometimes by ditakeover of everything so that the
objective of voluntary agencies to produce exenyplatizens through teachers of
credible character was at times defeated. As timentwon Christian Religious
Instructions were allowed to be taught in governimsshools, though this suffered
insufficiency of teachers in this area. The ChaustReformed Church Mission was stern
on its resolve to produce Christian leaders of icopble character and they reacted to
government grants-in-aid “we would advise our Sudassionaries to keep clear of
government subsidies in education if that is pdssiti might be possible for us to
accept government aid, if there is no interferemgth the religious quality of the
instructions given and that we retain the rightlimmiss teachers who are unsatisfactory
from our point of view” (Smith, 1972:105). The mms was emphatic that their schools
were Christian schools for the purpose of maintejriiigh Christian standards. Subjects
were to be taught within the context of Christiaoriaview.

Roman Catholic Mission and some churches within Gheistian Council of Nigeria
(CCN) took education seriously, because to them¢a&itbn was the gateway to holistic
life. Hence Agha U. Agha (1996:255) points out tHBtesbyterian educational practice
in Calabar tried to be democratic, offering equapartunities to all to acquire basic
cognitive skills.” When in 1927 some of the misssoschools were closed down by the
government, the church Sunday School served apduwpbse in the provision of regular
classroom education and Sunday School education.
Inthelate70sintothe80sChristianeducationflourisineittas contributed immensely to
the intellectual development in Nigeria. Many proemt leaders in Nigeria have
passed through Christian schools and have rece@edstian education that has
helped to shape their spiritual and moral valuesitig way back in the sixties,
Marioghae and Ferguson (1965:96-7) concur: “Theltesf this stupendous work is
that Christianity plays a far larger role in Nigerihan the proportion of Christians
would lead one to expect. Christians are a tinyamiy, even in the southern Regions,
but there must be very few leaders in any fieldoathern Nigeria who have not been
‘Christianized,” who have not, that is to say, bdkrough a Christian school and
confronted with the Christian way of life.” The iaqt of Christian education in our
time has far grown to a level that it could be saithout Christian education we
would be backward three decades. Today many Cimisichools are spread all over
the country producing great men and women in atamic disciplines that have taken
Nigeria to its present height in the comity of nas. “Education, the enlightenment of
the mind, the sharpening of the intellect — alkthare excellent things. We are called to
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love God with our mind; it is a dimension which Jesdds to the commandments of
the Old Testament. Had it not been for the workhaf Christian Church in education
there would have been virtually nothing until retgnNigeria could scarcely have
taken the place she holds among the nations ofthlel” (ibid., 98). Through Christian
education many Christian societies such as Fellgpwveh Christian Students, Inter-
Varsity Fellowship, Scripture Union and Young Merhr{Stian Association have
influenced the lives of many who are great citizehthis country.

The Church in Nigeria should as a matter of urgemoyk hard and consciously to see
that Christian schools do not only proliferate floe sake of business enterprise but also
ensure that they maintain the highest standardlotaion. The standard of education
has been falling recently and only Christian schaaln salvage that situation. This is a
serious challenge that requires an ecumenical appron order to encourage and
complement individual churches and Christian orgaimons in the country to develop
this as a core vision and value. This educationulshtve comprehensive in scope
considering the whole person that is the physmoahtal and spiritual given the fact that
spiritual or Christian education is co- extensivghwife. The challenge of realities of
life and the centrality of Christ in the issueseaffng our lives must be taught to
everyone whether in high schools or tertiary insiins. Christian education should be
conducted not only in institutions of academic h#ag but also in churches and
workshops and seminars.

3.2 The Philosophy of Teaching Ecumenism

Knowledge brings freedom and enlightenment and mmitjnacontinues in the quest
for better understanding in order to make the warldetter place to live. When people
realize what Ecumenism stands for, their attitudke alhange in terms of relationship
and fellowship with one another. Amirtham (1987) ekplains the purpose of teaching
Ecumenism as twofold: First, to do so on its ownrimas a discipline, to pursue
research on what has divided the churches in tlse ge current situation in inter
church negotiations and the contemporary issuesgadle ecumenical movement.
Secondly, to bring in the ecumenical perspectie, tinity of church and unity of
mankind, in all the disciplines and the totalitytbé teaching and learning experience.
No church or school can afford to do theology iolaton.” The philosophy of
Ecumenism is the pursuit of unity through underdtag and cooperation with one
another. First, people need to understand the rfeedpersonal and corporate
relationship with one another because we have domealize that we are living in a
global village, no longer in isolation from one #mer. Second, unity is no longer an
option but a necessity for humanity, so that wehale to realize that our fellow
neighbors deserve to live in freedom. Third, lisdgnto one another and tolerance are
key attitudes to living together and appreciatingr aiversity in all respects.
Therefore this requires a thorough orientation of everyohebally in order that
sustainable sense of tolerance and unity is actlieBat to achieve this must be best
through teaching. Like other subjects that creataraness to students over certain
facts, Ecumenism as a subject can help to inculoay@ung people the philosophy of
inter-relationship. The teaching of Ecumenism stlaubt necessarily be restricted to
theological Seminaries but to all Christian schodlkis can be done with a view to
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building a culture of tolerance, friendship and gefal co-existence. The teaching
methods in schools should be to present the idam@bghallenge of other living faiths
and socio-economic issues to the Christian faitte Students should be able to grapple
with the realities of lifein the light of the Christian faith so that conscious and
deliberate efforts are made in response to thosdledlyes. The contrasts between
Christianity and other religions should be presgntsbjectively so that students
can form their own opinions on the basis of critmansiderations.

3.3The Necessity for Ecumenical Education

A good society demands good character formatiort tespects its social and
cultural values. Christian education in the ecum&niperspective broadens the
perspectival and contextual horizons of youths \&h® being prepared for future tasks
within the nation and the world at large. Thesetlisuare to engage responsibly the
environmental, social, psychological, political,oeomic, technological and other
contemporary issues in a godly way as people wa@atountable in their stewardship.
The need for ecumenical leaders both for the chawuth the wider society is ardent
so that they would promote the Christian faith wtthe “framework of intercultural
and inter-confessional encounters” (Crow, 1982. €burses should be developed that
in such a way as to impact heavily upon “Africahgien and culture, the church’s role
in human development, the prospects of peace,amaf crisis, the bible in today’'s
world, healing, death in different cultures and #mape of Christian unity” (ibid, 92).
Our global relationship calls for the necessaryigmag of the young men and women
in developing ways of constructive engagement @uds that unite mankind to the
glory of God.

Ecumenical education should be cultured in Chnstierldview, so as to inculcate in
men and women the sense of being responsible peéoplee world that matters to
God who demands our accountability for our cultuaindate. Abraham Kuyper rightly
observed that the Lordship of Christ is “always rgwdere” so that “There is not a
single inch of the whole terrain of our whole esiste over which Christ does not
proclaim, ‘It's mine.” The contribution of Chrisih education is to impact on the
school front, home, church and society. Ecumeredalation is intended to deepen the
students’ knowledge of the Christian faith in Gosl ia relates to spirituality and
practical issues for a fruitful encounter with athevhether believers or not. The
students would be given opportunities to know abchuirches other than their own
as well as other faiths and how to interact witbnth Schools that have ecumenical
education should create facilities for studentdawelop their ecumenical skills such as
writing in journals, debates, reviews and news.

4.0 Conclusion

Christian education has played a major role ingémdéining and advancing Nigeria to

her current status as a developing nation. Teachiegplogy in the ecumenical

perspective should be one of the core values obdshin the contemporary global

setting. Theology should be made simple for stuglémtunderstand and how they can

make critical comparative study of other faith uiaiin light of Christianity. The

philosophy and necessity of ecumenical educatiooulsh be concerned with
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contemporary challenges that require well equippeable to handle matters in such a
way that the unity of the church and mankind wohkl achieved. Yet Ecumenism

should not seek to minimize the claims of the Gbépethe sake of ecumenical spirit.

Faithfulness to our Lord should govern our desarebluilding a broader relationship not

just within the different church traditions but@lith people of other faiths.

5.0 Summary

We have explored the importance of teaching Ecusnem schools. This will enhance
greater sense of relationship with one another asalso seek to dialogue with one
another. Ecumenical lessons should afford the stsdee opportunity to get involved
in policies and actions that seek to impact on glabsues affecting the unity of
humanity. The curriculum should be student centered

6.0 Tutor-Marked Assignment

1. Discuss the impact of Christian education indxig

2. Discuss the philosophy of teaching Ecumenism.

3. What is the goal or value of teaching Ecumenism?
4. Explain how students can be involved in Ecunmanis
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UNIT 2TEACHING ECUMENISM IN THE HIGH SCHOOL A ND
TERTIARY LEVELS

Contents

1.0 Introduction
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3.0 Main Content
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3.3  Teaching Ecumenism in the High and Tertiaryosth
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0Introduction

In the efforts to survey theological framework fcumenism concentration is given
fully to the theme of unity and togetherness in Bible and to the perception and
experience of oneness practiced by the early Gdmist The significant aspect of that
oneness was their belief th#ttey as a body were to live as God is,@teto emphasize
the unity of the Church entails searching for tleress of God. To teach courses on
ecumenical themes in tertiary institutions studemts expected to read a history of the
ecumenical movement, a concise account of the dgesall perspectives of ecumenism,
more so an account of the structure, ideas andriisdf the world Council of
Churches (WCC).Withihis development, the student is required to have aeseh in-
depth idea and perspectives of the ecumenical menerin fact this will go a long way

in laying a solid theological foundation for ecumenis

The basic purpose of teaching ecumenisspecially in the high school as elaborated
here has been the ability to grapple with the dgwekent of the theology of ecumenism
which will stimulate the students to know that gmimenical movement is necessary
for the Church and aaffort towards manifesting the core of the gospel throadgiody
which focugson the confession of God’s grace and care for mityjyathe glorification

of God'’s presence, and the discipleship whichligiag testimony to God’s work.

2.00bjectives

At the end of this unit you should be able to:

Identify the significance of the theology of ecunsam as reflected on the major
models of unity in Christ

Examine the role and the events of the World CdusiciChurches (WCC) as regard
ecumenical movements

Explain vital theological and biblical concepts dikEucharist, faith, justification by
faith and balance its diverse views.
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3.0 Main Content

3.1 Teaching Ecumenism as History

Ecumenism is a historical development. Teachingntenism therefore begins with its
definition and history. Both early and modern Ecamm could also be discussed as
a Christian movement that is focused on the unity eenewal of the Church and its
union with God’s mediatory role and renewing missigorldwide.

The onset of contemporary ecumenism emanate framwibrld missionary congress
conveyed in Edinburg in 1910. The visionary priest of that conference were
tremendous; common service, common fellowship aathreon witness. Common
service has been concerned for discussing thogesighat devastate human community
found initially in the Life and Work movementith its first conference in Stockholm
in 1925. The concern has been shrouded in streneffogs to foster inter church
support, to enhance common Christian response d@oc#sualties of war, poverty,
oppression and natural disaster. More so, theyeauatd enlighten the churches to kick
against economic and social injustice as well asmaand sexism. Common fellowship
concern has been that of fostering church unityctviound its initial expression in the
Faith and Order movement which its first congresss veld in Lausanne in 1927.
Faith and Order efforts have been geared towaruosydway with impediments to the
unanimous acceptance of members and ministrieso, Allse efforts to overcome
hindrances to shared celebration of the Euchaaissjsting the Churches to express
deeply the apostolic faith in their ecumenical pars and finding ways of passing
resolutions together. Common witness has been dmeecn for cooperative mission
and evangelism which had its roots in the Inteomati Missionary Council which its
first congress was held in Jerusalem in 1928. Ftbhrm Council emerge interfaith
relations that become the modern ecumenical conseess (Kinnamon: 1997:2).

Discussing Ecumenism as history will focus on thajan levels of ecumenical

development: the international which considersasgembly of all nations; the regional
or continental which focuses on Africa; and thealoor national which focuses on
developments in Nigeria. This history includes essof ecclesiastical, societal, political
and economic contributions of the church towareésrth

3.2 Teaching Ecumenism as Theology

Ecumenism can also be taught as a theologicalptiisei Its emphasis in this respect
could be on issues that brought about divisionghen Church and be directed towards
unity. Missions and other relevant sub-theologdiatiplines may come under this major
division of theology. Ecumenical movement stregssgetherness among Christians and
most importantly, she encourages churches by ainsxéo be renewed, transformed
immensely by receiving the gifts that others bringp the one body of Christ. The
organizations in support of the afore-mentionedukie the World Sunday School
Association, which was later known as World CouwntiChristian Education and Week
of Prayer for Christian Unity.

We have observed very closely thadt this tertiary level of academic pursuit,

ecumenical historicity is important to articulate foundation and fundamental elements
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found therein. Modern ecumenical movement can bitipaed into three periods.

It began with the Edinburg mission conference il @nd waxes stronger with the
inaugural assembly of the WCC in Amsterdam in 1988 visionary persuasion was
influenced by charismatic brethren Mott, German®sderblom and Temple. At this
moment the rediscovery of the whole Church as mifssgnt component of the gospel
was strong. The second phase starts from the Adastermeeting in 1948 to the
World Council’s fourth meeting after twenty yeansUppsala. This period is recognized
by the cold war, the abolition of colonialism ate tise of self-awareness on the side of
newly-independent nations and their churches. Herdocus has been rediscovery in
and for the world. The third phase is the periadrrl968 hitherto, has been apparently
organized by the experience of pluralism. It hasnbdominated by the dialogue of
cultures and ideologies within today’s global cHhurand the differences within
humanity; the rich and the poor” (Kinnamon: 199y: 4

Moreover, on the theological level, the first twbases of the movement were highly
Christocentric as depicted by the WCC’s basis d$ebbowship of Churches which
confess the Lord Jesus Christ as God and Saviawordiog to the Scriptures”. The
interest was directed on the Church as the catloldy of Christ and on confession of
Christ all over the entire earth. Statements froesé periods place high esteem on the
divinity of Christ which was essential at that tinvben global society was in disarray
due to conflict worldwide. By the end of 1960s,gsely, attention was highly placed on
the Trinitarian nature of God, injunction with contity presence of the Spirit in creation
and the humanity of Christ as well as his suffe(idmnamon: 1997:4).

3.3 Teaching Ecumenism in the High and Tertiary Sabols

Ecumenism can be taught at the high school lewecah be done creatively by
introducing it at a simple level for students toderstand the needs of the student for
it as he/she grows to interact with different peoph careful analysis of the need to
introduce this as a subject at the secondary sdbwel can be done in such a way that it
will awaken interest in students. The relevancéhf should be developed to meet their
age limits, needs, experiences with a number oftjmal exercises involving dialogue.
The developmental process of the child should be&cimea developmentally in terms
educational orientation. The concepts that arisenfthe subject of Ecumenism should
be conveyed in the students’ everyday experienigedings and usage. The teacher
should be able to handle this in such a way thailitspark in the students intelligent,
creative and constructive questioning and undedgtgrof ecumenical issues.

The aims and objectives at the secondary levelldhmistated clearly with these lection
of learning experiences. Every process of teaclind learning should be evaluated
regularly by getting feedback and then integratingse learning experiences together
with the content of this ecumenical subject. Theiculum should be thematic according

to the learning experiences of the students. Fatligwthe suggestions of Grimmit

(19730, Groome (1980) and llori (1990) for religsoeducation, Mkena (2004) enlists
some helpful objectives that can be applicableht teaching of Ecumenism in high

schools. These are:
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1. To foster in the young persomla knowledge and appreciation of the moral values
needed to live a religious life (amek add in the ecumenical sense).

2. To enable thetudentgo develop good personal character: disciplink;regéance and
self-acceptancawith attitudes which reflect authentic religiousn@d ecumenical)
values.

3. To develop attitudes and values which make forature and responsible member of
a community such as love, respect, reverence, hgrgenerosity and service.

4. To equip students with skills for analyzing Jeefing on and responding to significant
personal, community and traditional experiencébus learning to cope with
tensions arising from conflicts between some traal practice and religious
values.

5. To enable the studento develop the moral behavior and those values fthster
national unity and development, e.g. self-relian@spect for human rights and
property.

6. To enable the young persoexpress accurately and respectfully what othegicels
believe and practice, so as to reduce prejudiceirdalbrance.

7. To enable each student to have a proper unddimsta of what is meant by a
religious (in the ecumenical sense) approach ¢o lif

8. To explore the place and significance of relgio human life in order to make a
distinctive contribution to each student’s seawhef faith by which to live.

9. To give the students a religious view of lifedahen allowing them freely to make
up their minds how that view should express itselielief and practice.

10. To enable the students build up a worthwhilesseof direction in life and to
achieve a valid perspective on the whole businddwing.

The same objectives that apply at the high schen@limay be applicable at the tertiary
level only with a degree of difference in the conitdbad and expression as well as
methodology of teaching. The Nigerian higher ingitns should include courses on
Ecumenism in their curriculum so that graduates whajor in it can teach at the
secondary school level. There is need to prepateam of Christian leaders whose
worldview and life system can fill “the leadershiples of society” in the spirit of
righteousness and godliness to “work for justiced apeace”(Lont, 2004:68).
Accordingly, ecumenical movements in Nigeria showlork conscientiously with the
government and voluntary agencies to provide ‘area for teaching, learning and
scholarship that has stability born of purpose aml marked by performante
(ibid.).By this the students will develop personal skills in ecaormal involvement in
order to bring the desired change for a betterdvdtbr this to be worked out effectively
“a commitment[should] be made by all Christian higher education faculties
teach more effectively to increase the Christianrch’s and community’s depth of
understanding of all the disciplines” (ibid. 70)eiBg more the responsibility of the
church, it should take a leading role in develodemgers for the church and society by
giving the best effort.

4.0 Conclusion
Teaching ecumenism in schools especially at thb bahool level could be new but
worthy of exploration. Teachers can be trained his trespect to handle courses on
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Ecumenismparticularly in dealing with sub-divisions theretbit is properly handled, it
can be enriching with greater impact.

5.0 Summary

Teaching Ecumenism could be split into two maj@asr These are teaching Ecumenism
as history of a movement and as a theological glisel. The centrality of Christ should
be emphasized in the teaching of Ecumenism.

6.0 Tutor-Marked assignment

1. Explain the two major divisions of Ecumenism.
2. Explain the center of ecumenical theology.
3. What is the role of the church in ecumenicaloation?
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UNIT 3THE CONTENT OF ECUMENICAL TEACHING
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1.0 Introduction

To teach ecumenism on this elementary level reguaelot of skills to use the
Scriptures with specific ecumenical orientationsredully selected topics should be
outlined systematically in order to show coheremcehe work. It is the introductory
part which provides the reader with the startingpptm grasp the basic knowledge.

2.0 Objectives
At the end of this unit you should be able to:

State the basic content for teaching Ecumenisrohonds

State the matrix for global management of Ecumenism
Explain how we can respond to ecological issuesnecically
Discuss the relationship between ecumenical thgadogl history.

3.0 Main Content
3.1 Basic Content of Ecumenical Teaching

Ecumenism should be considered as a broad suljdetr which missions, evangelism
and interfaith dialogue should be included as swisidns. This is in keeping with the
concept of Ecumenism as a movement. According tscRu William Temple,
Archbishop of Canterbury Emeritus called the ecuns@mmovement as “the great new
fact of our time” (1985:35). This is for the fadhat after centuries of separation
and hostility, Christians have started to re-adaimithe elementary biblical truth that
the church as God’s people and the body of Chrisstrserve as an example in this
world to see how God assemble people from all tmaears of the earth so as to live as a
new creation. Churches now having a large numbepeufple should involve one
another in Councils of Churches, theological chdifferent forms of mutual mission,
common prayer, and other illustrations of ecumehiitza

After centuries of mission work, the Christian fieibday discovers itself at home on all
continents and in almost every nation. Wheneversiin communities in other parts
of the globe aréacing one thing or the other be it natural disastenatagppression
and so onother parts of the global church should responith wutstanding aid and

concern.
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After centuries of Christendom, the presentatiobfistianity in the Western garb, the
Church in most parts of the globe has begun tatgeirophetic voice (Kinnamon 1).
The opportunities for teaching the Bible in ecumahiperspective have covered
important areas:

Inter-religious dialogue

The southern part of the world to which Christigrstarted to relocate statistically has
other religions like Islam, Hinduism, Buddhismpil religions and more so. Mbiti says
“these religions have been part and parcel of istety, culture, worldview, spirituality,
ethics and the general orientation of life”. TheblBi is one among the sacred
Writings of the world therefore it should be approached as such. Sontieecgacred
Writings are transmitted orally. The Bible talksoabissues on human themes which
other religions do too. Nevertheless, the Biblealso outspoken on basic issues of
dialogue so it has to address adherents of other faillnie areasto addressare;
creation, scriptures, Christology, salvation, nmasiand evangelism, spirituality,
community, hope and vision.Which biblical passaigdls about these topics? How can
we ascertain side by side the meaning of theseagasswith that of other sacred
writings? What do people of other faiths respondhiese topics? What light does the
Bible illuminate on the passages of other sacrediMys? (Amirtham: 1987: 34-35).

Peace and Justice

These are the basic ecumenical contemporary isheesorld face today at large. In
fact, they go beyond Christian boundaries. Paotitisi do engage in dialogue on it
constantly. Now, the Bible as ecumenical book,résponses to these issues would
illuminate its clear-cut teaching about them. Henmther religions also have their
approach on these issues, how do we house theais weour ecumenical community?

The Biblein Ecumenical Services and Activities

Continually in large number<hristians all over the world come together fourch
worship and united activities. These are bettencla for teaching and applying the
Bible in ecumenical perspectives. Local and Inteomal conferences can better be
used to teach the Bible in ecumenical perspectiVéigh this, Christians all over the
globe will be more edified and enlightened. Chais§ need to be more open to
issues that surround therso that they can respond in a more effective waat t
proclaims the message of Christ.

Ecumenical Response to Nature and Ecology

This is another important contemporary issue whackommodates questions about
survival for human beings and nature in generaunignism is a comprehensive
developing worldview that should be extended to engironmental concerns. When
God created man, he gave him cultural mandate ¢p kiee creation. We should be
deeply concerned with what happens to our envirainiMature presents questions that
go beyond national, cultural and ecclesiasticalles. The major concerns here are the
response the Bible has for nature, the contribution of otheligions to the
understanding of the link between God, mankind raidire, and how do we deal with
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ecological songs like that of Psalm 104. We shde&in to treat nature with care so
that we can stopausingdamage to naturdecause erroneous views of other people
misled us over the past two centuries to involvee@ological degradation which its
consequences we are facing today.

Ecumenism needs to take our relationship to the&eenteation beginning with our

human relationship to one another from the persgecdf God. We should have

continuity with the Early Church, especially thesian Orthodox and the theological
and spiritual implications of “an Orthodox view tfie environment.” The basic

guestion is how we interpret the world around us iaside us. Our attitude has been to
examine experimentand exploit the world and other fellow humans instead of
transforming it. There are deep contradictions and@hristians who generally

condemn oppressive and racial systelm# turn around to condone racial, religious
and economic disparity in their own society.

Our attitude towards the creation should be the esamth towards ourselves in
relationship. There is a close connection betwagrnreationship to the creation and to
the poor. The creation shares in our flesh andgha@ild inform us to love it since no
one hates her own body (Eph. 5:29). We share sdnmcommon with the earth that
we cannot damage it without damaging ourselvest BHathings are in God even
strengthens the fact that we are one. And we shioaN@ “a heart of love for humans,
birds, beasts, and other creatures. When relatipngith everything in the creation is
asserted without discriminatiowe are in tune with the purpose of creation.

Despite the present state of affairs there is bolbe for the shattered image of the
creation: “An image, even if shattered, combinethvai realistic task can truly change
this world, for there is a beauty beyond the shedtémage, amncient beauty that
requires reconstructiomnd transformation” (Chryssavgis, 13).An urgentchéz heal
our relationship with the creation is thus summon®d much is derived from the
Orthodoxy — its teaching on “creation as the inadiom of God in the widest and
deepest sense.” But the questionwsuld Orthodoxy’s theology have been the same
if it had woken up in the day of science and enkgment as the Western church? How
is God at work in the world and how should thabmf our attitude to the world? How
may the church take an incarnational approachdeteation? Is salvation individual or
universal? The care of the church has to be foryéiwag that is created whether human
or non-human, in fact to be faithful to the creatio

The paradigm that Christ set is that he assumesh filnat the world might be
reconciled and deified and creation share in thendinature. Here lies the sacramental
principle, namely that Christ is “present in akln&s” and “in all places.” This also
draws on the presence and activity of the HolyiSpirthe creation, in our human
hearts and history. God overcomes the ontologia fetween the created and
uncreated and is within time and spae@s well as he is in heaven. There is an
invisible dimension to all things visible. Think aistances of Bethel (Gen. 28: 10-
19), the burning bush (Exod. 3:1-6) and the Jerigho(Josh. 5:15).

If the world is a sacrament by virtue of God’s s in it (all things)then there is a
countless number of sacraments! Human salvationcasdhic transfiguration can be
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achieved by cooperation between Creator and creatithere is a dialectical

understanding of the sacramental idea. “A sacramsetitat which reveals life and the
world as a movement incorporating Alpha to Omegatransition from old to new, as
Paschalor Passover from death to life” (ibid). God is dédsed in relation to the

world as “encosmic” (at one and the same time @mbrld),“pericosmic”(around the
world)and “hypercosmic” (above the world). There&focreation is from God. Every
part that the world has obtains from God. The inaaon of Christ is the last of the
many theophanies that have taken place before d@ncthation, and this divine self-
emptying is the essential character of God. Tharmation is in response to the fall.
The incarnation has both cosmological and histosicgificance.

What attitude should we have towards creation? Wéeild imbibe the principle of the
ascetic dimension whereby the excess of consumgimh abuse of the world are
corrected. This is a communal attitude that lears tresponsible view of material
things. By this the terrestrial development and environmentalasuigbility come to a
balance. The basis for this is the fact that “Etreng is full of God.” This leads to the
understanding of divine transcendence and immanasdm®th ideas cohere together in
the creation. The God beyond makes himself avalaiol the creation. This is
understood as “difference-unity” model. God is bapart from and part of the
creation.

The sacredness of the creation is also found instngs of the “Desert Fathers.”
This practice of the “Desert Fathers” was developeigypt, Syria and Palestine as an
ascetic life. The land is crucial to humanity atsldesert had something unique in the
experience of these “Desert Fathers and MothereseD was viewed as a place for
both temptations and transfiguration. It is theelaxf God that pushed them into the
desert, so that they would put to death the desifehe flesh. In the sense which the
desert serves it was identical with the churcha Isense, the desert is the center of
creation where personal communion with God was egpeed. Prominent among the
Desert Fathers is Anthony who was calmed by thertdexperience. In the desert, one
encountered temptation. Temptation was a criticat pf the experience with God,
without which one cannot enter the kingdom of heav&od’s presence in the land is
paramount, and it should inspire us in our ecunandrive to pursue unity and
responsibility to one another and the entire cosati

Bible and Culture

As many as the translations of the Bible into otlerguages, the more cultures it
comes into. Ecumenical approach is an encountesaaultures. The Bible has to give
more elaborate teaching on the question of culwwreenever Christian faith is

introduced in a given culture and other cultured thad received the gospel for many
years. For instance, missionaries have condemredustom of polygamy in African

context and other communities where Western missies evangelized. These same
people with other African converts translated thigldinto native languages. Christians
study it in their cultural perspective and find aiiat, among other things, pious
pillars of faith in the Old Testament were polygammdike Abraham, Jacob, Moses,
David and host of others. The Bible they read doets condemn polygamy so
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contextualization is very a sensitive area to hedied diligently (Amirtham: 1987: 35-
36).

The Sacraments: Baptism and Holy Communion

The sacraments are the institutions initiated bwisthwhich are rooted in his
ministry. It is incorporation into Christ who is umified and raised as Lord. It is
entry into new covenant between God and his peegieh is the gift of God
administered in the name of the Father, the Son #re Holy Spirit. Holy
Communion orEucharist is an institution of Christ as a gift frahe Lord. It is the
new paschal meal of the church, the meal of the newenant that Christ gave to his
disciples as a remembrance of his death and resiomeas the expectation of the
Supper of the Lamb (Rev. 19.9). The ecumenicablesslrawn from these sacraments
should be for believers to get its biblical rootanmg and be edified (Kinnamon 182-
83).

3.2The Methodology of Teaching Ecumenism

Ecumenismis an integrative and interactive focus for thgatal and wholistic
approach to the historical study that lends iteelthe theological foundations of unity
and diversity within the church. The divisions tchtrracterize the history of churches
and the attempts to manage them are the basict tofuscumenical study. In the
teaching and study afcumenisnthere is the necessity of exploring the methodelog
that are relevant to conflict resolution and redaiton, and examination of the history
and character of ecumenical initiatives. Importdistinctions are to be made between
teaching ecumenically anecumenismand also proposing a number of strategies for
developing courses iacumenismin doing this particular ways should be identified
and the challenges that avail to ecumenical cdumun the higher institutions. These
must involve the ability to critically analyse thecumenical agenda, purpose and
goal in view of what has already been establishedhe history of ecumenical
movement. Ecumenism at the tertiary level shouldylminded in the department of
Church History. This should be done in such a way Ecumenism becomes a point of
analysis of various religions, the role they playnational and social integration in
Nigeria. The content of the course and the setctibgs should be considered within
the context of the Nigerian situatioso that it will provide the students with vast
resources for developing practical ways of makiagntonious interaction with people
of other faiths and denominations. Accordingly, GEeenical principles for teaching
and writing church history (curriculum and text Beprespectively) will be explored
through the lenses of time and space.” This shbeldlone with a broader perspective
of Ecumenism beyond the confessional spectrum dagaitime and the geographical
dimensions. This should create an avenue for relseato detail events in the history
of the global church in order not to miss some irtgd developments that have
relevance to ecumenical issues. There should betieat assessment of continuities
and discontinuities that are critical to understagdthe complex dimensions of
ecumenical agenda.
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4.0Conclusion

At this juncture, ecumenism is seen as prudent mewe primarily driven by
committed individuals through conducting counciled!| by official church
representatives. They come together to promotey uimt spite of their different
backgrounds. It goes a long way to encourage reneivaoctrines by individual
churches as they continue to understand bibligahations. The Bible is always held in
high esteem as the living Word of God which thrdight on many issues affecting us
in relation to Christian faith. The World Councif €hurches has been the avenue
through which biblical and world issues are chaetdbr discussions and more insight.\

5.0 Summary

The basic thrust of Ecumenism is a tendency towaoddwide Christian unity or
cooperation concerned with the unity and renewathef Church and its relationship
with God’s reconciling and renewing mission throogh creation. The ecumenical
movement tries to recover the apostolic sense ef g¢harly Church for unity in
diversity, and it confronts the frustrations, peabk, and ironies of the modern
pluralistic world. It is a live lyre-examination difie historical sources and destiny of
what followers understand to be the one, holy, aathand apostolic Church of Christ.
The World Council of Churches has been the chiehae through which biblical and
worldly issues are channeled for thorough discussiand the efforts to proffer
solutions.

6.0Tutor-Marked Assignment

1. Explain how ecumenism can fit in to a high sahainiversity/College curriculum.

2. What are the basic content for an ecumenicakela

3. How can the Bible address satisfactorily theig@ssthat are handled by other World
religions?
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UNIT 4ECUMENISMAS AN INSTRUMENTFOR NATIONAL
INTEGRATION
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5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 Introduction

Teaching Ecumenism in schools can be a great st@prds achieving the set goals
and objectives of Ecumenism. This should be studentered. More text books should
be recommended for the study of Ecumenism in sshddbny text books that have
been written are only for higher institutions. Tées therefore the need for developing
books on Ecumenism that are less sophisticateligbr school students.

2.0 Objectives

At the end of this unit you should be able to:

Identify the problems Nigeria’s unity.

Explain ways of changing the orientation of Nigasahrough ecumenical education

Apply the ecumenical lessons to practical situation

Engage in practical discussion with other fellowd&nts on ecumenical concerns
and national development.

3.0 Main Content

3.1 Ecumenism as an Instrument for National Integréon

The Nigerian state is in dire need of a true sarfseneness. The development of
ecumenical education should focus on how to implaetchurch and the society in
realizing the need for true sense of national uriitigeria has been dogged by tribal
sentiments to the disadvantage of national consoess and patriotism. This has
affected virtually all aspects of the life of thation. Nigerians hardly see themselves
first as Nigerians before thinking about their parrpoint of origin. The country has
been compartmentalized into Southern and Northéookb, major tribes and minor
tribes, Muslims and non-Muslims and this alwaysltesin tensions, conflicts, violence
and destruction of property. The socio -economid a@olitical aspects of Nigeria
become the playgrounds for this disharmony.

This disunity does not spare the church. The Nageghurch is not only divided on
denominational and confessional lindwit is also caught up in the tribal sentiments
93



such that even in one denomination this clearlylaut on a number of issues such
as promotion and key appointments. Kalu (1978: la&ents how the Church Union
Movement of the 1867-1966 failed in its vision tpitemize Christian unity due to
socio-economic and political problems that engulieel Southern church. There were
cracks within that church which resulted in sungl @ounter suits against one another of
the same Christian family. The acrimony that depetbbetween the Methodist Church
and the Presbyterians zoomed into ethnic jealouara$ things simply fell apart
(ibid,78).This has affected Christian Associatioh Migeria as well. Ordinarily
Ecumenism is a philosophy that embraces all chgrctitt want to be in one
association. However, CAN was hesitant in allowmgre churches in Nigeria become
its members. Tanko (1991: 133) justifies this o& ginounds that “it will encourage the
breaking away of members from the mainline churched the formation of new
Christian bodies, thus making the task of ecumem®re cumbersome.” This however
sounds hollow and contradictory to the global eaicad desire to have all churches
unite in one body. Again, Christian AssociationMifjeria is not a church such that
other churches may break away to join it in formorge church. Christian Association
of Nigeria is an ecumenical movement which shouldoerage all churches to join in
membership. Churches that join Christian Assoamtaf Nigeria are not local
congregations but mainline denominations and irs tvise the idea of churches
breaking away from mainline churches does not emgse. Christian Association of
Nigeria generally has suffered weakness in its earnkfile due to fear of domination or
loss of control by the dominant members. The strengf Christian Association of
Nigeria derives only from the persisting Muslim kgoce against Christians without
discriminating who is safe or not. Christian Assicin does not possess strength on its
own right due to the tendency for disunity amongi§tian denominations especially
between Catholicism and Protestantism. But Chris#asociation of Nigeria should
have been better than this on its own merit ratien by circumstantial derivative.

This disunity is deeply entrenched in the Nigelsgatem and cultural attitude. Since the
independence, Nigeria’s search for identity asteondnas always been a mirage due to
ethnic and political factors. Isichei (1983: 46&4&xplores the way violence has
trailed Nigeria’s historical development as a mataue to ethnicism and struggle for
political power with the attitude of the more poWwrtrying by all available means to
undo their opponents. For a better country, Nigegads to be oriented in the spirit of
Ecumenism. This is the challenge of the church igeNa. Nigeria can only thrive as
one nation on the platform of unity. A disunitedioa is liable to crumble any time
given time and persisting unhealthy circumstances.

One of the effective ways of changing this phenomnefor a better and stronger
Nigeria is to invest in the youth who are the fetnational and religious leaders. A new
orientation has to be introduced at the charactendtion period of children and youth
so that they can develop a mentality and attitufieagpreciating thereality that
they come to have as their own nation. The unitythe church and the people of
Nigeria and patriotism should be the focal poineofimenical education in Nigeria.
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3.2Student Centered Curriculum

The curriculum of any subject at all should be stuecentered so that it impacts fully
on the studestin order thatit may bring out what is in him/her. West (1987, 92
opines that students are given the opportunityréthfnk their own traditions and their
own convictions, theological and social, in thehtigpf encounter in the class.” Since
the students are leaders of tomorrow this appreamlid help to build a new cultural
mentality that will embrace changes that anchormanual respect and tolerance of
different worldviews and faiths. The Lausanne Cardr{Kinnamon, 1997, 362) argues
that “In every nation and culture there should Ipee#fective training program for
pastors and laymen in doctrine, discipleship, eeldsign, nurture and service. Such
training programs should not rely on any stereafypeethodology but should be
developed by creative local initiatives accordimg htiblical standards (Col. 1:27, 28;
Acts 14:23; Tit. 1.5, 9; Mark 10:42-45; Eph. 4:11P).” Students should also be given
opportunities to be involved in some practical pobg of Ecumenisimhich have to do
with policy and action within churches. In a scheetting where various ethnic groups
are represented with various belief systems, alltualues, traditional practices and
social backgrounds, ecumenical teachings can bee rpeattical by getting students
learning how to dialogue among themselves for bettelerstanding and relationship.
This should expose students to practical servicegbe community so that they would
begin to develop initiatives for future communityglobal involvement in contributing
to unity and peaceful co-existence. Since we livaiglobal village and Ecumenism |
a global development, teaching Ecumenism shoulkl padgnership with institutions in
other countries for mutual exchange of ideas aveldpment.

Ecumenical study should be an area of intense ndsdar the purpose of developing
new ways of inter-personal relationship within t@&ristian family and how that
relationship can be extended to the unbelieversgangle of other faith. This should be
done in such a way that, it will not compromise kristian gospel but rather make
it relevant to people’s lives as a necessary ogbaheir aspirations for life fulfilment.
The Nigerian universities in partnership with chhes and other non- governmental
organizationshould have centers for ecumenical research ierdoddevelop specialty.
This will enhance more research and publicationsis Twill help to bring more
enlightenment to the need for mutual existencehefpeople of Nigeria which may
become a great asset to the international ecunmemic@ement. High school students
who are introduced to ecumenical study would pursuner study in this at a higher
level. Nigeria needs ecumenical leaders who aré¢ kmelwledgeable in the causes of
disunity, tensions and conflicts within the natiand internationally so that they can
also work towards proffering solutions to thoselgpems. The focal point of ecumenical
movement is actualizinthe unity of the church and fellowship and unity oé thntire
humanity. It is a most needed direction in lifecgrour nation and the world at large
are always engulfed in tensions and conflicts. Thigurees not just some efforts but all
and best efforts. It also requires the commitmédnéwery true Christian to seek this
path since peace making is an integral part of tdwchings of Christ. Ecumenism
should be framed in such a way that its scopeasrgted in the concept of the whole
gospel. It is the whole gospel that caters for gvaspect of human reality so that
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the impact of the gospel is felt positively in orde bring changes in human lives that
produce true freedom and happiness. For this redeenchurch has a great task of
working consciously to draw a comprehensive intdllal campaign in order to

create a new awareness and orientation for thelgpedpNigeria through ecumenical

study.

4.0 Conclusion

Ecumenical teaching is a clarion call of the moveime order to prepare men and
women for the challenges of the gospel. This shdugdworked out carefully in

order that students at both secondary and tertgasls of study will benefit according
to their intellectual strength.

5.0 Summary

We have argued that Ecumenism should be taughthonads beginning at the high
school level in such a way that it will be relevantthe needs of the students and the
society. As students grow into taking responsibgitthey need this early formation to
brace up for greater challenges as they study durthherefore, Ecumenism as a
course should be student centered. Ecumenism candveat instrument for national
integration and development if given proper attamti

6.0Tutor-Marked Assignment

1. Explain how Ecumenism as a course should bestuzEntered.

2. How would this study help is developing culturalues that are beneficial to the
unity of mankind?

3. Do you think students should decide the contemthod and style of learning
process?
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Editorial Notes

1.

2.

| have reviewed the work and seen that it is gaoaligh for academic purposes
at a Bachelor Degree level.

| have indicated few places where there are gramalaand punctuation
challenges, and corrected them accordingly. Theséndicated in RED ink and
other comments made on the side with explanatotgsnd’lease, effect these
corrections.

Included in this review is one of the major ecursahbloc of CAN in Nigeria,
which is the Christian Council of Nigeria (CCN). i$twas founded in 1929. It
was CCN in conjunction with Catholic SecretariathNogeria (CSN) to pioneer
the formation of Christian Association of Nigeri€AN). CCN is the only
ecumenical body in Nigeria that is a member of \WW&buncil of Churches as a
bloc. They are a major ecumenical bloc in Nigend ahould not be ignored in
any ecumenical study in Nigeria.

More lights has been shed on the constitution oNCtat is the five blocs that
make up CAN — Catholic Secretariat, CCN, TEKAN/ECWPFN/CPFN and
OAIC

Two reading materials have been added to boostribe/lledge of the students.

These are:
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O. U. Kalu (Ed.), A Century and Half of Presbyterian Witness in Nigeria (pp. 249-277).
Lagos: Ida-Ivory.

Stott, J. R. (1999). New Issues Facing Christians Today. London: Marshall Pickering.
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